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THE TRANSCENDENT STEPS INTO TIME
IN ceaseless motion round the purple nm
Day after day sped by hke coloured spokes,
And through a glamour of shuftmng hues of aur
The seasons drew mn Inked s1gnficant dance
The symbol pageant of the changmg year.
Across the burnmg languor of the soil
Paced Summer with his pomp of volent noons
And stamped his tyranny of torrid hght
And the blue seal of a great burnished sky.
Next through its fiery swoon or clotted knot
Ram-tide burst in upon torn wmgs of heat,
Startled with lightnmgs air's unquuet drowse,
Lashed with hfe-givmg streams the torpid soil,
Overcast with flare and sound and storm-wmged dark
The star-defended doors of heaven's dim sleep,
Or from the gold eye of her paramour
Covered with packed cloud-veils the earth's brown face.
Armies of revolution crossed the time-field,
The clouds' unendmg march besieged the world,
Tempests' pronuncamentos claimed the sky
And thunder drums announced the embattled gods.
A traveller from unquiet neighbourng seas
The dense-maned monsoon rode neighmg through earth's hours .
Then a last massive deluge thrashed dead mire
And a subsiding mutter left all still ..
Earth's mood now changed; she lay m lulled repose,
The hours went by with slow contented tread:
A wide and tranquil aur remembered peace....
A calmness neared as of the approach of God,
A lght of musmg trance lit soil and sky....
Three thoughtful seasons passed with shming tread
And scanning one by one the pregnant hours
Watched for a flame that lurked in lummous depths,
The vgil of some mighty birth to come.
Autumn led m the glory of her moons
And dreamed in the splendour of her lotus pools
And Wmter and Dew-time laid their calm cool hands
On Nature's bosom still in a half sleep
And deepened with hues of lax and mellow ease
The tranquul beauty of the waning year
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Then Sprmg, an ardent lover, leaped through leaves
And caught the earth-bride in his eager clasp;
Hrs advent was a fire of 1rised hues,
His arms were a circle of the arnval of joy.
His v01ce was a call to the Transcendent's sphere
Whose secret touch upon our mortal lives
Keeps ever new the thrill that made the world,
Remoulds an ancient sweetness to new shapes
And guards intact unchanged by death and Time
The answer of our hearts to Nature's charm
And keeps for ever new, yet !>till the same,
The throb that ever wakes to the old delight
And beauty and rapture and the JOY to live ....
Impatient for felicity he came,
Hugh-fluting wth the coil's happy voice,
His peacock turban traling on the trees;
His breath was a warm summons to delight,
The dense voluptuous azure was his gaze.
A soft celestial urge surprised the blood....
The hfe of the enchanted globe became
A storm of sweetness and of hght and song,
A revel of colour and of ecstasy,
A hymn of rays, a litany of cries:
A stramn of choral priestly mus1c sang
And, swung on the swaying censer of the trees,
A sacrifice of perfume filled the hours.
Asocas burned in crimson spots of flame,
Pure hke the breath of an unstained desire
White jasmines haunted the enamoured aIr,
Pale mango-blossoms fed the hquid voice
Of the love-maddened coil, and the brown bee
Muttered m fragrance mid the honey-buds.
The sunhght was a great god's golden smile.
All Nature was at beauty's festival.

In thus hugh signal moment of the gods
Answering earth's yearnmg and her cry for bliss
A greatness from our other countries came.

SRI AUROBINDO

(Savur, SABCL, Vol 29, pp 349-353)



HER PRAYERS AND HER ACTION
THREE PRAYERS TO THE DIVINE MOTHER 1

November 28, 1913

MOTHER Divme, grant that today may bring to us a completer consecration to
Thy Will, a more integral gift of ourselves to Thy work, a more total forget
fulness of self, a greater 1llummat1on, a purer love. Grant that in a commun1on
growing ever deeper, more constant and entire, we may be united always more
and more closely to Thee and become Thy servitors worthy of Thee. Remove
from us all egmsm, root out all petty vamty, greed and obscunty. May we be all
ablaze with Thy divme Love; make us Thy torches mn the world.

*

September 1, 1914

0 Mother D1vme, with what fervour, what ardent love I came to Thee m Thy
deepest consciousness, in Thy high status of subhme love and perfect fehc1ty,
and I nestled so close into Thy arms and loved Thee with so mtense a love that I
became altogether Thyself. Then in the silence of our mute ecstasy a vmce from
yet profounder depths arose and the voice said, "Turn towards those who have
need of thy love." All the grades of consciousness appeared, all the successive
worlds. Some were splendid and luminous, well ordered and clear, there
knowledge was resplendent, express1on was harmonious and vast, will was
potent and mvmc1ble. Then the worlds darkened ma multiphc1ty more and more
chaotic, the Energy became vuolent and the matenal world obscure and
sorrowful. And when mn our infinite love we percerved in 1ts entirety the hdeous
suffenng of the world of misery and ignorance, when we saw our children locked
m a sombre struggle, flung upon each other by energies that had deviated from
ther true aim, we willed ardently that the lght of Drvmne Love should be made
mamfest, a transflgunng force at the centre of these distracted elements Then,
that the wall mught be yet more powerful and effective, we turned towards Thee,
0 unthinkable Supreme, and we implored Thy aid. And from the unsounded
depths of the Unknown a reply came subhme and formidable and we knew that
the earth was saved.

*

' Sn Aurobndo Brth Centenary Labrary, Vol 25. pp 429, 455-56, 457
87
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September 25, 1914

O Divine and adorable Mother, with Thy help what 1s there that 1s impossible?
The hour of realisations 1s near and Thou hast assured us of Thy aid that we may
perform integrally the supreme Will.

Thou hast accepted us as fit mtermedianes between the unthinkable
realities and the relatrvates of the phys1cal world, and Thy constant presence in
our midst is a token of Thy active collaboration.

The Lord has willed and Thou dost execute:
A new LAght shall break upon the earth.
A new world shall be born,
And the things that were promised shall be fulfilled.

*

SHE THE EXECUTRIX'

29 February-29 March, 1956

Lord, Thou hast willed, and I execute:
A new Light breaks upon the earth,
A new world is born.
The things that were promised are fulfilled

THE MOTHER

' Collected Works of the Mother, Vol 15, p 204



DYUMAN'S CORRESPONDENCE WITH THE MOTHER
(Continuedfrom the issue of January 1997)

Mother,
When 1 started turning myself towards God 22 years ago or so, I never

magned that thus could happen to me, not even when Sr Aurobndo openly
questoned me. "Who has gven you thus Yoga?'

Now it has happened. that unfailing confidence and courage got shaken, and
I had a breakdown. Yet in all this nervousness, my love for You, my faith in You
and our relation is JUSt The same, or rather, we have become closer. You have
treated me lke a sck baby-Your baby--and t s Your love that s curing me.

YEs, you have only to keep your faith unshaken and to be patenteverythmng
wll be all rght

We are not speakmg of work JUSt now, because we want you to rest quietly
without any worry-but we have no mtentlon of changing your work. It is
waitmg for you and you will take it back as soon as you are quite all right.

26 March 1934

Mother,
I feel that the persons who were connected with me in a personal relation are

defntely wshng for my recovery. What wll be my relaton with them when I
shall be out? Mother, You will settle t, and I shall obey You

The most important thmg will be not to allow them to eat you up as they used to
do before.

Mother, I am quite at rest and the days are passing so quickly.

Yes, rest, rest, rest-be quiet and gather strength and force, not only to do work
but also, chiefly, to achieve the Transformation.

30 March 1934

Mother,
I have no confidence in the body; it is too sensitive. I cannot be rash. I still

fear to drink cold waterfrom the kuja, I go to the filter each time for water. I cover
myself before going to sleep

A fear and a feeling of weakness have entered the body, but this fear and this
89
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feeling are not true. They are falsehoods that are to be shaken away and replaced
by the contrary conviction and feelingthe conviction that the body wall get
stronger than before and the feelmg that the physical strength. hke the rest,
belongs to the Divme and that there is no reason why the body should not
receive 1t in plenty.

8 Apnl 1934

Mother,
Now I realise that if I could love You with all my being and keep Your

Presence in every single cell and atom, t would not be an nferor work to any
outer work or activity.

My dear Mother, do wth me as You want I reman completely quet,
obedient, surrendered and cheerful.

Yes, keep quiet and gather peace and strength. When the time has come I shall
ask you to start work again and you will see that it will be done qmte smoothly.

8 Apnl 1934

Mother,
Today the head is straned--by what I do not know. Ifeel a great heavness on

the head, as if the whole sky has come down. The body does not want to move, it
asks only for rest. When I sit down my eyes close by themselves; at once I feel still,
quet, as ffrozen, yet full of lfe wthan.

Be very, very quuet, do not thmk about what the work will be. This week take
complete rest, and sleep as much as you feel mclmed to sleep. It is [when]
perfectly strong and rested, with the headfree, that you must take up the work
agam. It is very important that the head should be neither heavy nor stramed.

14 Apnl 1934

(To be continued)

CORRESPONDENCE WITH SRI AUROBINDO
THE COMPLETE SET

NIRODBARAN
Prce: 2 Vols - Rs 300/-

Available at SABDA, Sri Aurobindo Ashram, Pondicherry- 605 002



RISHIHOOD AND THE MANTRA
NIRODBARAN'S CORRESPONDENCE WITH SRI AUROBINDO

Raman Maharsh seems a real Maharsh

HE Is more of a Yogi than a R1sh1, it seems to me. The happiness theory does not
impress me,-1t 1s as old as the mountams but not so solid But he knows a lot
about Yoga.

We are puzzled over this word 'Rsh". Dilipda and myself agree that a Rishi s
something more than a Yogi.

Why always this less and greater?

Kana places a Yog hgher than a Rashi. He says, "But then Sr Aurobndo has
called Bankam a Rash."

A R1shi 1s one who sees or discovers an inner truth and puts it into self-effective
language-the mantra Either new truth or old truth made new by expression
and realisation.

Raman Maharsh has seen the Truth, can he be called a Rishz?

He has experienced certam eternal truths by process of Yoga-I don't thmk 1t 1s
by Rush1like inturtuon or illumination, nor has he the mantra.

From your definton of a Rish am I to understand that a Rishi may not
necessarily be a Yogi because a truth may not always be the Ultimate Truth?

A R1shi may be a Yogi, but also he may not; a Yogi too may be a Rishi, but also
he may not. Just as a philosopher may or may not be a poet and a poet may or
may not be a philosopher.

A Rash wll have 2 thngs: 1) Seeng or discoverng a truth-new or old, 2) puttng
t n a mantra. These two thngs are quite possble in a man not dong Yoga at all,
because ntution and sudden llumnaton can come to poets, literary people,
artsts, etc.... can't they?

Yes, but poetic intuition and illummat1on 1s not the same thmg as R1sh1 mtmtion
and 1llumination

' Nrodbaran's Correspondence wuh Sr Aurobmndo, pp 486-488
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You have called Bankm a Rish. Do you thunk his Bande Mataram is a real
mantra?

Well, the Bande Mataram acted as a mantra and so I suppose I gave him the
credit of Rishihood

Did he actually see the country as the Mother?

Can't say whether he saw. Must ask him.

When you wrote that you look upon India not as an nert, dead mass ofmatter, but
as the very Mother, the livng Mother n bones and flesh, I believe you saw that
Truth-or was it just the expresson of a poetic or patrotic sentiment?

My dear Slf, I am not a matenalist. If I had seen India as only a geographical area
with a number of more or less mteresting or uninterestmg people m it, I would
hardly have gone out of my way to do all that for the said area.

Merely a poetic or patnotic sentiment-Just as m yourself only your flesh,
skin, bones and other thmgs of which the senses give their evidence are real, but
what you call your mmd and soul do not self-exist being merely psychological
impressions created by the food you eat and the activity of the glands. Poetry and
patnotism have of course the same origm and the things they speak of are quute
unreal. Amen.

k

BANKIM'S MUSICAL COMPOSITION

Haridas Mukherjee and Uma Mukherjee write mn their book Sr Aurobindo and
the New Thought n Indan Poltics, 1964:

Bande Mataram, the musical composition of Bankim Chandra Chatterjee,
was Impregnated wth a revolutionary fervour wth the commencement of
the Swadeshi Movement in 1905 when, at a fated moment, it suddenly
became the sanctified hymn of Nationalism, a mantra for worshipping the
country as a deity. This conception of the country as the Mother was
responsible for appropriatmg for the daily paper its name Bande Mataram
founded by Bipm Chandra Pal, whom Sn Aurobmdo called 'one of the
mightiest prophets of Nationalsm'.

*



RISHIHOOD AND THE MANTRA

BANDE MATARAM
WITH SRI AUROBINDO'S RENDERING
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Hymn to the Mother*

Mother, I bow to thee!
Ruch wth thy hurrymng streams,
Bnght with thy orchard gleams,
Cool with thy wmds of dehght,
Dark fields wavmg, Mother of might,
Mother free.

Glory of moonlight dreams
Over thy branches and lordly streams,
Clad m thy blossommg trees,
Mother, giver of ease,
Laughing low and sweet!
Mother, I kuss thy feet,
Speaker sweet and low!
Mother, to thee I bow.

Who hath said thou art weak mn thy lands,
When the swords flash out in seventy million hands
And seventy mllon voices roar
Thy dreadful name from shore to shore?
With many strengths who art mighty and stored,
To thee I call, Mother and Lord!

Thou who savest, anse and save'
To her I cry who ever her foemen drave
Back from plam and sea
And shook herself free.

Thou art wisdom, thou art law,
Thou our heart, our soul, our breath,
Thou the love dvmne, the awe
In our hearts that conquers death
Thme the strength that nerves the arm,
Thme the beauty, thme the charm.
Every 1mage made divine
In our temples 1s but thine.
Thou art Durga, Lady and Queen,
With her hands that !>tnke and her swords of sheen,

" Translatons SABCL. Vol 8 pp 309-312
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Thou art Lakshmi lotus-throned,
And the Muse a hundred-toned.
Pure and perfect without peer,
Mother, lend thme ear.
Ruch with thy hurrying streams,
Bright wth thy orchard gleams,
Dark of hue, 0 candid-fair
In thy soul, with jewelled hau
And thy glorous smile divine,
Lovehest of all earthly lands,
Showermg wealth from well-stored hands!
Mother, mother mmne!
Mother sweet, I bow to thee
Mother great and free'

ASPECTS OF SRI AUROBINDO
A collection of 34 essays

By K. D. SETHNA (AMAL KIRAN)
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Pages 275 Prce. Rs 75 00
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LIFE-POETRY-YOGA
A PERSONAL LETTER

YOUR latest letter 1s a httle better m outward form than your earher ones, though
the spITit of B1lhngsgate has not really departed from the inner side. As usual, I
fmd it wooden-headed m most of the thmgs said. In one or two of them I can't
make head (even a wooden one) or tail of your pronouncements. Standmg
bewildered before these, I shall not touch on them.

In one of the letters in Life-Poetry-Yoga I have stated as fully as I could my
grounds for behevmg that the Mother was referring to her own birth agam when,
as you put 1t, she "was cons1dering the abandonment of her old body" I know
that m one or two places m her talks she has expressed some disgust at having to
start hfe over agam in a new birth of her own, but these remarks don't negate the
necessity she has seen of domng rt. The sole alternative to thus necessty 1s to take
possess1on of some supremely developed body mn whuch, from the phys1cal
standpomt, the conditions for transformation would be most serviceable
Somewhere in the Agenda there 1s a reference to 1t. Your conjuration of her
followmg smt when Sn Aurobmdo comes with a supramental body bmlt m the
supramental way 1s very welcome, but you forget that this magic has a log1c on
whch 1t depends. The capacity to enable supraphys1cal substance to mater1al1se
itself permanently will be possessed only by what the Mother has called "the
New Race" or the 'Superman'' Thus Yogc-evolutionary race has to precede the
advent of the Supramental Race which will not have gone through any evolvmg
process on earth. The Human Supramentahsed has to prepare the Supramental
Humanised. And that 1s just the rub' When 1s the former to be attamed?

According to you, it can be attained here and now. That is X's claim
too--though you don't beheve that he will be the one to attain 1t My behef is
that mn the long run of evolution whatever of the Supermind has mamfested m
the earth's subtle-physical layer will emerge mto the gross-physical and enable
the human body to undergo a slow divmn1sat1on. Any drvmn1sat1on here and
now-not so much by a spintual evolution as by the spmtual revolution we call
the Integral Yoga-is dependent on two sne-qua-nons which are really one Sri
Aurobmdo clearly wrote to me that he did not need supramentalisaton for
himself but he was after 1t because 1f it was not done m him it could not be done
mothers. Furthermore, he wrote to somebody that m the later stages of physical
supramentahsation the Guru's bodily presence was md1spensable in order to
guard the disciple from grave dangers So to me the presence of Sn Aurobmdo
or the Mother m a divmised body 1s absolutely necessary for the spmtual
revolution 1mphed by the Integral Yoga to be achieved by people hke us. Hence
my concurrence with Nolini-who m my opm10n had greater msight mto occult
matters than the outs1de-based team-when he says that the phys1cal trans

96
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formation has been postponed
This brings me to the topic of what has not been postponed but 1s still open

to us. I have said that all the splendours and powers of the Overmmd are within
our reach and I have gone to the extent of saymg that even those of the
Supermmd are accessible short of what would fully drvmnuse the body. You have
convemently forgotten this further statement.

Otherwise too you are dead wrong mn trying to den1grate the Overmmd
True, m companson to the Supermmd the Overmmnd 1s a small thmg, but in itself
1t 1s so great that, accordmg to Sn Aurobmdo, no Yogi attammg its magmficence
has failed to thunk that here Is the supreme Drvmne Dynamism Even Sri
Aurobmdo was under that 1mpress10n all throughout the Arya. He has admitted
that mn that Journal he took as a subordmate plane of the Supermind what he
later came to designate Overmmd. Apropos of the last few chapters of The
Synthesis of Yoga the question was raised. Only m the post-Arya days the sharp
d1stmct1on was realised. But the d1stmct1on does not entitle us to look down our
noses at the Overmmd The day which, during all of Sn Aurobmndo's life and of
the Mother also, was honoured as the Victory Day was concerned with the
Overmmd's descent mn the physical preparing that of the Supermmd.

You have brought mn some issues that are rather strange and seem mixed up
here and there. There were two s1des to the question of Supermnd vs-a-vs
earth One 1s the universal manifestation (loosely termed descent) which took
place on 29 February 1956 m what the Mother called "the earth's atmosphere".
The other 1s the mndrvdual descent leading to the body's drvmnusation by the
"revolutionary" process as I have dubbed it Sn Aurobmdo refers to 1t mn the two
quotes I have made from him and they show that for 1t to be accomplished in the
d1sc1ples the Guru's body was not "replaceable". Nor, m relation to it, can we
say that when, as reported by Dr Sanyal, Sn Aurobmdo told the Mother-"You
have to fulfil our Yoga of Supramental Descent and Transformatlon"-he meant
the muss1on to be, as you suggest, "bound to her as an mndrvdual much less than
any of us dreamed". Surely, if the drvmnused body of the Guru 1s to be present
durng the drvmmsmng process being undergone by the disciple, the mss1on has to
be bound very much to the Mother as an mndrvdual, much more mdeed than you
have dreamed The Guru's supramentalsed body 1s the pivot of all other supra
mentahsations.

Of course, once the umversal mamfestatlon has been brought about, the
transformation of the human mndvdual 1s ultmately assured-"the things that
were promised" are essentially "fulfilled". But Sri Aurobindo's focus was on the
mndrvdual descent mn himself and m the Mother for them to serve as centres of a
supramentalised family or, more accurately, a family gettmg supramentahsed by
the Gurus' direct physical presence Keepmg this m view I doubt whether we can
cons1der the muss1on accomplished mn pomnt of "supramental transformation".

The Mother did express the wish to retire from her body after what had
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been done on 29 February 1956 N1rod was there when she announced her wish.
He tells me he and the others on the spot were aghast at the idea of her
departure. They all pleaded for her to stay back My surmise 1s that the travail of
subm1ttmg her body to the Supermmd's tremendous force was such that she
hoped it could be avoided She has said that hers was the first body mn all history
to be submitted to that force for drvmnusaton and that 1t was not at all a pleasant
job she would Ike others to undertake: she had undertaken 1t because Sri
Aurobmdo had asked her to do so. Some idea of what was gomg on may be had
from some words of hers mn Collected Works, Vol 11, p. 8:

"And you know, you can arnve very well at an almost absolute freedom
with regard to your body, so much so that you can feel nothmg, nothmg at all.
But I no longer have even the nght to extenonse myself, Just imagme! Even
when I am qurte unwell or things are qurte difficult or even when I am left a little
quiet, that Is to say, at mght, and I say to myself, 'Oh, to go into my
blissfulness'-1t 1s not permitted. I am bound there (Mother touches her body). It
1s there, there that 1t 1s to be reahsed."

I can conceive that she decided to give up her body because her suffering
had become excessive. But I can only describe as puenle your supposition that
"for the benefit of others, after clearing the path, she chose to step aside man act
of supreme selflessness" This makes no sense to me. The only selflessness I can
thmk of 1s that she saw how burdensome her a1lmg body had become to the
Ashram and also that she mught go on like that for years and that she chose to
remove the burden from her children's shoulders Here may he the secret of the
decision Andre rs sad to have reported to a friend, the decision on the Mother's
part m September 1973 to leave her body mn the near future.

Also ch1ld1sh seems to me your notIOn that makmg her eat food constituted
the VIOience she had spoken of as alone capable of arrestmg the process of
transformation gomg on mn her. You completely ignore the precise term mn which
she characterised the "violence" Her words are. 'une mort violente quel
conque, par un 'accident' .. " By no stretch of 1magmat1on can we regard as an
accident capable of causmg a VIOient death the act of puttmg a httle bit of hquid
food mto her mouth after askmg her to open her mouth when she showed
avers1on to eatmg. You have no 1dea of the emaciated deter1orating condition of
her body with her natural functions out of control. Just as her urge to walk was
refused by her attendants after they had seen how the last act of walking had
nearly killed her-she had gone mto a deadly swoon and changed colour-her
urge to go foodless was mn the same spurt refused. She had put her body wholly 1n
Pranab's charge and he did the best he could for her. Nothing that he did could
be stigmatised as an accident which would cause a violent death. Your prejudice
against him dnves you mto this kmd of silly exaggeration. Mind you, I am not
defendmg what you call "msolent shoutmg at the Mother". If I don't condemn it
publicly in Mother India, it doesn't follow that I condone 1t But I must tell you
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that the Mother considered Pranab to be loving her intensely and, knowing his
temperament, she knew that behmd all that he did there was a great love. It 1s
also on private record that she said, to the effect "Were it not for Pranab, I
would have left my body a long time back." You must curb your fevensh fancy
and not let whom I have called "an outside-based team" to take you astray from
sense and truth.

The statement by the Mother to which I have just referred 1s a fairly
puzzlmg one unless we relate 1t to the terrible suffenng which was her lot as the
first body ever submitted without reserve to the Supermind's gigantic pressure
for physical transformation. Having accepted to carry on, it 1s d1fficult to credit
the report that the Mother had decided in September to leave her body If the
decision had been made then, how do we account for the fact you underhne:
"until November 17th... the Mother contmumg to opt for life, not death, almost
until the last moment, although all the while perfectly ready to go"? There would
be no point in her practising "on doit se battre". And why on November 17
should she have given up fighting? The only thmg which seems to make sense 1s
my supposition that she came to know what she had declared to have been
hidden from her body-namely, whether her body would undergo transforma
tion or not. She came to know that the decision from on high was "No." The
moment she found this out, she stopped fightmg for hfe and transformation and
became, as Pranab put it, "completely obedient". Considenng the circumstances
I do not find an earlier decision to dre acceptable. Unless, I have in my hands a
clear-cut testimony that the Mother told Andre of her decision in September
1973 to die, I would like to stick to my own explanation.

Here we should bear in mmd that it is not only a v10lent death-causing
accident which would stand m the way of the Mother's physical transformation.
There is also the gettmg of the knowledge whether or not her body would be
supramentahsed. When she said that it was somewhere decided one way or the
other but that her body was not allowed to know, she implied that there was
something else than the death-causing accident to arrest the inner condition from
getting exteriorised in the long run.

One last pomt. Your supposition that the Mother hinted that the work of
transformation would go on "in children born mn the last two or so decades,
'especially among our people' " is qmte gratmtous. She merely said that the
children mn question were rather remarkable. Her statement had nothmg to do
with the problem of phys1cal supramentalusat1on.

I must stop now. I have written at quite a length. I reahse that it is useless.
You wll never give up your fixed 1deas nor your proclivity to rave and rage.
However, in spite of everything I have not lost my old habit of signing "yours
affectionately". (9 4 1991)

K. D. SETHNA (AMAL KIRAN)



RECOLLECTIONS OF SUDHIR KUMAR SARKAR
HIS EARLY ASSOCIATIONS WITH SRI AUROBINDO

( Continued from the issue of January 1997)

[Sudhr Kumar Sarkar as a young revolutwnary had come in close
contact with Sr Aurobndo durng the Natonalst Movement started by
ham n 1905. Sudhr lived wth Sr Aurobndo almost for a year lke a
family member and later, in 1908-1909, looked after him when they
were n Alpore Jal as undertral prsoners. These recollectons,
orgnally recounted n Bengal by Sudhr, are from A Spurt Indomi
table edited by Mona Sarkar.]

An Interesting Incident

ONE day a Scotch warder went crazy. Pickmg up Sn Aurobmdo on his shoulders,
he started dancmg wldly mn front of our cells. He had a big carrot-hke nose, a
heavy jowl and httle eyes - a distorted face filled with demomacal laughter' It
was really a bizarre sght' The poor fellow seemed unable to decade what to do in
his ecstatic state. But Sn Aurobmdo was totally stull There was not a trace of
sm1le or vexation on hs face. He dud not even try to res1st. He was mn some other
world far from this earth. Only the body, separated from his consciousness, was
held on the shoulder of the warder

I Took Care of Him

Thus a whole year passed for us. When C. R. Das could not get any assistance
from Sn Aurobmndo, he would stand looking helpless, wipe away hus tears mn
dismay and go away We would say among ourselves. "Political leaders, when
the blows fall hard and mercilessly, either turn mto sadhus or else they go mad""
In the afternoon we were given refreshments at the dock mn the court- purs,
sandesh and pan (betel leaves). Sn Aurobmdo would eat them all together
pun and betel leaves both 1 -so I had to help him eat properly I enJoyed sittmg
beside him and felt hke touchmg him, but I dared not do so for fear of taunts
from fnends who had other views. But sometimes I would stealthliy put my
hands out and touch his soft body and feet. I smelt his head, I fed him, I washed
hus face.

The Mantra He Gave Me

At the end of one year, after the case had been fully heard, the court assembled
to decide the date of pronouncmg Judgment. We were all present. Sn Aurobmndo
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opened hs mouth and spoke He was talking about hus realisations and Sadhana
to Upen Bandyopadhyaya, Ullaskar Dutt and Nohni Kanta Gupta He said
Vasudev Narayan has spoken to me, saymg, 'I have much work still to be done
through you. I will take you out of pnson'." We then, one after another, taking
advantage of the opportunity, asked about our future. Vasudev had already told
Sn Aurobmdo that we would be given sentences, and that Ullas and Bann would
not be hanged Getting thus chance I asked, "How will I be able to bear the days
m pnson at this young age? If I become weak and falter, what should I do?" Sri
Aurobmdo rephed, "Thmk of me; I shall always be with you." How deeply
touching were these words! Out of Jail, whenever m difficulty or danger,
whenever mn my helplessness I have been able to remember him, always I have
seen that the difficulty has become a blessing, or 1f I have had to face 1t boldly,
someone has always delivered me out of danger.
Later, during our hufe mn exile, whenever the tyranny of the Bntish Govern

ment tned to oppress us, we noticed how Sn Aurobmndo's Grace was always
there to protect us In the midst of endless abuse and suffenng, a heavenly
cheerfulness wrapped us m its warm embrace, shielding us, comforting us.

Mrinalini Devi

In those memorable days of 1907, I have seen Mrmnalmm Devi take out smts used
by Sn Aurobmdo dunng his stay mn England and put them on us with her own
hands; mn thus way she would dress us up, when we had occas1on to visit
subscribers of Bande Mataram and Yugantar for funds

The Universal Identity

I have heard 1t sad that Sn Aurobmdo had realised identity with all things
earth, trees, stones, birds, and beasts-with his own body, more intimately than
we tend to feel towards our kith and km. But this identity in body and soul does
not make things dissolve mto some undefined and undifferentiated mass. In fact
each separate object 1s grven 1ts due place and value, and in that unique
realisation its value goes on mcreasmg more and more. The country, the body,
everything appears unquely mn its distinct truth. What human beings can only
conceive mentally, becomes lrvmng fact, as living and true as hfe and death itself.
When we try to assess a person, we form an 1dea of hum by observing hus facal
expression and his features; we can even have some ghmpse of his mentality. But
Sri Aurobmdo saw things with some other sight: from the gross to the most
subtle, all the different planes were revealed to his eye All our thoughts and
asp1rat1ons are denved from those subtle planes. But we can give expression to
only a small port10n of them. All that we receive comes from those planes. The
Gods-Agni, Varuna and others-are not 1magmary entities, they are bemgs as
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real and existent as we are. We human bemgs have to depend on those Deities;
and they are connected not only with us but with ammals All thmgs are
complementary to each other; all that takes place mn our world is mterhnked with
what takes place in those worlds! As the truth of this harmony 1s revealed to us
more and more, all our actions tend towards perfection.

(Sudhr had an nterestng way of understandng the happenings of lfe. He lnks
here a few events n Sr Aurobmndo's lfe, revealing a deeper truth behnd them.)

"Yet I will Escape" - Sri Aurobindo

Here are a few mstances of how the mighty Bnttsh Government in India planned
to kidnap Sn Aurobmdo, but was fo1led mn 1ts effort every time:

1 The Government prosecuted Sn Aurobmdo for editing the Bande Mataram,
but he was acquitted for want of proof.

2. In 1908 a Scotch Sergeant entered Sri Aurobmdo's cell mn Alipore Jail and
said to hmm "Arvind, now you have been caught!" Sri Aurobmndo replied mn a
mld voice: "Yet I wll escape "

3 Naren Goswami turned King's witness and 1mplcated Sr Aurobmdo as the
Supreme Commander of the All India Revolutionary Party. Kanailal Dutt
shot and killed Goswami m Jail. The Judge, for want of corroboration,
acqmtted Sn Aurobindo from comphc1ty m the Ahpore Bomb Case

4 In 1908 A. Fraser, the Lt. Governor of Bengal, informed the Governor
General Lord Mmto that if Sn Aurobmdo were left free he would undo
everythmg and that it would, therefore, be better to remove him to a fortress
or some other place beyond human reach (vde Home Dept. Progs , May
1908, Nos. 104-111.) But the Governor General, mstead, set up spy-nets
around Sn Aurobmdo, as Bengal then was surgmg m waves of fire because of
her partition by the Bntish. Sri Aurobmdo contmued to pubhsh the two
papers Dharma and Karmayogn upto 1910

5. At repeated ms1stence from certam quarters, the Government decided to lock
Sri Aurobmndo up, charging hmm for seditious wrtmng. But they swooped down
on hus residence a bit too late. Following an Adesh, he had left for Chander
nagore.

6 At Pond1cherry, a stevedore of a French ship, bemg an agent of the Bnttsh,
had arranged to kidnap Sn Aurobindo. Sr Aurobmndo's companions sug
gested that he should shift to another house for safety Sn Aurobmdo said. "I
am not going to budge an mch " It later transpired that the stevedore was shot
dead by another sailor for a personal grievance. The sailor later committed
suicide.

7. At last, when the Bntish Government mn Ind1a could not succeed m kid-
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nappmg Sn Aurobmdo, they sent an Envoy 1n a special Railway Saloon to
persuade him to go to Darjeelmg which, they suggested, would provide a
better atmosphere for his Yoga-Ashram Sn Aurobmdo rejected the pro
posal.

8. Dunng the First World War, the Bnt1sh twice approached the French
Government to remove Sn Aurobindo to Algena from Pondicherry, but did
not succeed.

Thus Sri Aurobmdo's words, "Yet I will escape" resound for ever.

(Concluded)

YOUTHFUL WINGS
SAVE, 0 heal this earth so precious!
Do not destroy-1t 1s too great a loss!
A desert, an isle, forlorn, forgot
But rescue the future abode of God!

What can despair, what can tears gamn?
My heart, do never yield to pan
With youthful wings fly without fear,
My soul, and smngfor God 1s near

Of the Joyous change m earthly thmgs
And the harvest that long waitmg brmgs.
Be still, my heart, for God will come,
Paradise on earth wll be His home.

RUTH

Ruth's poem was mnspred by S.M.'s very lyncal but rather depressing Broken
Wngs which appeared in the March 1996 1ssue of Mother Inda, p 205 Editor



RECITATION OF SAVITRI BY SRI AUROBINDO

26.12.1979-10.45 p.m.

I WM, sleeping in Sn Aurobindo's room Soon I had a dream
Sr Aurobmndo was reciting Savtr mn a very sweet and melodious v01ce The

tune of some musical instrument was also heard It wm, something like a flute but
not a flute It was the sound of some musical instrument which I have never
heard before I have had the grace of heanng Sn Aurobindo playing a flute in my
dream, several times, but th1s was such a marvellous and elevating tune and with
a voice accompanying 1t I could hear Nrod also reciting Savtr along with Hmm
I became very quiet My whole body became extremely peaceful I wanted to go
and listen to thus enchanting voice and mus1c It was coming from the 'long
passage' (as the Mother called 1t) outs1de Sn Aurobmndo's room where He used
to s1t on Hrs chaur and wnte and reente Savtr and I used to hsten mn the adyomnmng
'Med1tat1on Hall' At last I made a great effort to get up. I Jumped and ran to the
long passage But 1t was dark' I looked at N1rod's place. H1!> light was on and he
was standing in the middle of the room Seemg me running out of Sn
Aurobmndo's room, he enquired, "What 1s the matter? You dreamt of somethmng
or what?"

I found nothing there and realised that 1t was all a dream! But 1t was so
concrete and lvmng! I did not answer Nrod I was not mn a condition to say
anything at that time I qmetly returned to my bed in Sr Aurobmndo's room.

CHAMPAKLAL

(Vsons of Champaklal, pp 111-12)
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SRI AUROBINDO, THE REAL MAHATMA
A Tribute on his 125th Birth Anniversary

ON the occasion of the celebration of India's Independence Day, August 15, we
hear slogans bemng shouted mn honour of our great leaders Gandhq1, Nehru,
Sardar Patel, but not even by a remote chance do we hear someone crymg out:
'Sn Aurobmndo''

Can the people of India afford to forget him? Indeed, one can argue that
slogan-shouting does not mdcate the exact reality, the hustoncal mmpact that the
person mn queston has made But Sn Aurobmdo has not caught on to the
popular ethos, whereas Gandhi, titled "Mahatma" and "the Father of the
Nation". has ~eemed the total embodiment of such a culture Every aspect of our
national lte, be 1t concerned with politics, economcs or soc1al existence, has
been excessively influenced by Gandhian 1deals Although 1t 1s not my mntenton
to state that smnce there 1s a clamour about Gandhtamsm and an ostensible hp
serv,ce, ideally all Indians should tread the path carved out by the great leader,
yet 1t may be safely said that India 1s still m the Gandhi-epoch. It 1s my effort to
show mn thus essay that we had more a mahatma worth the name mn Sr Aurobmndo
than mn Gandh Indeed, we wll fmnd that Sn Aurobmndo had a ncher. maturer
and wider conception of India's role m the world, her cultural and spmtual
character We shall discuss the contrastmg views of these two leaders. natlonal-
1sm, non-cooperation, means adopted mn the political struggle and for social
reform. It will be my contention at the end of this essay to show that 1f we had
followed Sn Aurobmndo mn the above-mentioned 1ssues, today we would have
been better off facmg the national problems ansmg out of them

Significance of 15 August

Inda steps mnto her golden Jubilee year of Independence on 15 August 1997;
1t 1s also the year when we celebrate the 125th birth anmversary of Sn Aurobmdo
who played a pivotal role mn the nationalist movement for Independence. In his
message of 15 August 1947, the day India gamed her Independence from the
Bnt,sh rule, he declared:

August 15th 1s my own birthday and rt 1s naturally gratfymng to me that 1t
should have assumed thus vast significance. I take thus coincidence, not as a
fortmtou~ accident, but as the sanct10n and seal of the D1vme Force that
guides my steps on the work with which I began my life, the beginning of 1ts
full frmt10n.1

Indeed, those who believe mn Providence are convmced that nothmg happens by
105
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chance, everythmg that happens is accordmg to a drvme design and has a defimte
purpose.

Some of the great heroes of our freedom struggle were not in the limelight
as the mrdmght hour struck to herald a new and mdependent era for India
Mahatma Gandhi, the hero of the moment, was not even m Delhi; far from
baskmg m the glory of the hour, he was m Calcutta, extremely saddened by the
Hmdu-Muslim violence that had erupted as a result of the partition of the
country mnto Ind1a and Pakistan. Sr Aurobindo, although very confident that
India would master her destmy and become a great country m the world, yet was
concerned about the lack of umty, the Hmdu-Muslim stnfe and the difficulties
she would have to face m the future;

Nationalism

There are no two opmnons on how deeply and smcerely both Mahatma
Gandhi and Sn Aurobmndo loved their country, however, thelf political thought
differed greatly. Whrle the Mahatma adopted a policy that was docrle to the
British, the Yogi saw mn such an approach the danger of bemng taken for granted
which would be detnmental to the mterests of India. Gandhi based his method of
Indian freedom struggle on the lines he had adopted m South Africa, that 1s, be
deferential to the law of the land, even 1f you have to suffer ndicule and
pumshment The government would have to give m one day or another out of
sheer pity Adopt10n of such a method, which Sn Aurobmdo called "loyalist",
was totally out of context for India. India was not South Africa and the problem
of Indians m South Afnca was to gam pnv1leges from the government as equal
citizens with the rest of the South Afr1cans The problem of Ind1ans mn India was
not about prvleges, 1t was much more fundamental than that, 1t was the total
freedom to rule one's own country. It was a struggle agamst colonialism, a
struggle for self-rule or swaray. Sr Aurobmdo wrote m 1914.

We gam nothmg by preachmg an uncond1t10nal loyalty to the Government,
such as 1s the fash10n nowadays, or domg anythmg which even m appear
ance strengthens the disposition to an abject and unmanly tone m politics.
Gandh's loyalism Is not a pattern for Inda which 1s not South Afrca, and
even Gandhi's loyalism 1s corrected by passive resistance.2

Gandhi wanted to capture the attention of the Coloma! Masters m an
evangelical fash10n as 1t was understood by him He was deeply mfluenced by the
Gospels, the Sermon on the Mount bemg hrs favounte doctnne. Love your
enemies, 1f your enemy stnkes you on one cheek show him the other too, bless
those who curse you, .. if one forces you to walk one mile walk two, 1f one takes
your shawl offer hum your shurt ' Gandhu took these admonitions meekly, almost
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literally, and tned to form a resistance movement with a motto not to displease ,
the tormentors but show them, mn and through self-suffermg, that what they as
rulers were domng was a gross mnustice to the subjects. The colonialists were
Christians and they should be able to read their Gospel mn the actions of the non
Christ1ans Thus cringing subservient mentality was to invoke pity, mercy and
compass1on mn the tormentor and reform hmm. Hence non-violence, self
suffermg, passive protest were mstruments of his struggle for freedom.

Sn Aurobindo put his fmger nght on the spot when he wrote:

An abject tone of servlty in politics is not 'diplomacy" and s not good
politics. It does not deceive or disarm. the opponent; 1t does encourage
nevertheless, fear and a cnngmg cunning mn the subject people '

Maybe Gandhi's model succeeded in South Afnca due to the different c1rcum
stances prevailmg over there. His active participation m Ambulance Corps
dunng the Boer War put him in a spotlight of loyalty and dutiful citizenry. In
contrast to thus Sr Aurobmndo held that our task mn Inda 1s

... to create a nat10n of men fit for mdependence and able to secure and
keep 1t. We have been beaten in the first attempt, like every other nation
s1mlarly circumstanced. That 1s no reason why the whole people should go
back to a cond1t1on of abject fear, grovelling loyalty and whmmg com
plamts.'

One cannot beg and beseech for what nghtfully belongs to him. One has got to
demand what 1s lawfully his; rt 1s manly and one should be proud of such a deed.
But to plead and entreat for what has been always yours 1s cowardice, dev01d of
all self-respect Sn Aurobmdo laid his agenda clearly and succinctly in four
pomts:

1. Eventual mdependence.
2. No co-operation without control.
3. A masculme courage mn speech and action.
4. Readmess to accept real concessions and pay the1r JUSt price and no
more. Beyond that, I do not see the necessity of any change. We recognize
that immediate mdependence 1s not practicable and we are ready to defend
the Bntush rule against any foreign nation, for that means defending our
own future mdependence.6

Thus Sri Aurobmdo rightly perceived that there were no favours to be
received from the colomal masters. However, keepmg in mind the ground
realities, the Indians and the British were to do the needful for the country
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mutually, m partnership, with the understanding that the latter had no choice but
to leave India m due time Unfortunately, such clear thmkmg was not the wont
of the Moderates m the Congress Party who were m the maorty and were led by
the single vo1ce of Mahatma Gandh; there was constant vacllaton mn the1
polcres, and subservience to the rulers was the hallmark of the1r philosophy
Had the Congress rehed on the wise counsel of Sn Aurobmdo many an
unfortunate event would have been av01ded, e.g., the spht of the Congress Party
at the Surat Convent10n m 1907, the blunders made m the Hmdu-Mushm
question and the eventual partition of the country.

Questionable Means Adopted for Liberation

Today there 1s no leader, no mtellectual, no Journalist, no Junst m this
country who 1s able to say that hunger-stnke as a means to get favours from the
authontles 1s wrong. We have hunger-stnkes to d1sm1ss and mstall governments
to suut the self-seekmng poltuc1ans; there are hunger-strkes from workers and
government employees; even doctors and nurses resort to rt to press their
demands. Every group, be 1t of env1ronmentahsts, traders, or teachers, resorts to
it as a legitimate means to press demands. All of them have from Mahatma
Gandhi the sanction to do 1t. Is hunger-strke morally nght, even 1f it seems to
have been undertaken to secure the independence of a country or to stop
bloodshed between two warnng commumt1es? Sn Aurobmdo has to say the
following on thus Issue:

Hunger-strkmng to force God or to force anybody or anything else 1s not the
true spmtual means. I do not object to Mr. Gandhi or anyone else followmg
1t for qmte other than spmtual purposes, but here 1t 1s out of place; these
thmgs, I repeat, are foreign to the fundamental prmc1ple of our Yoga. 7

The one and only purpose for which one can fast 1s for his own spmtual suddhi or
purfrcat1on It 1s an ancient practice prevalent among the holy men and women
of India. They undertook fasts to cleanse themselves from evil thoughts and
deeds, to control anger and other base emotions; 1t was undertaken to help one
meditate

What Gandhi did with the fast, the spmtual mstrument, 1s that he turned 1t
mto a pohtlcal weapon. So, the fast has caught on Some go to the farcical limits
of holdmg a chamn-fast; people take turns to sit ma fastmg protest (dharn@) after
every few hours, that is, until one 1s ready to go for his meals! If fast, a spmtual
tool, was used by Gandhi for political ends, today Indians have gone far ahead of
hmm to use relg1on itself as a poht1cal tool. Today, there 1s no Issue, be 1t rel1g1on,
caste, communities, mmnortres, that 1s not poltc1zed.
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Caste-Social Perspective

Mahatma Gandhi has been hailed as a social reformer par excellence
Indeed what he did to h1ghhght the phght of the untouchables 1s worthy of the
highest prause Yet, hrs views on caste were obfuscating For instance, 1t was a
spec1al blessmng (punya) of Provdence that one rs born mn lower class, that he 1s
entitled to do menial work; for rt 1s by humbling oneself that one becomes great,
1t 1s by bemg the last that one becomes first m the kingdom of God Therefore,
he titled the untouchables Haryans, namely, the people of God. However, the
change of name did not mn any way change the status of these people The
problem with Gandhi was that he wanted to chnst1anize his thoughts on man, see
everyone as equal and bestow the same human dignity on all There 1s nothing
wrong mn such an egahtanan philosophy But then the Indian caste system was
not something that one could elevate mn order to be great mn the eyes of God The
basis of the latter-day caste system and the rationale of the untouchables lay
deeply m the rehg10us behefs of karma Hence, Gandhi did not dissolve caste, he
merely wanted to morally elevate 1t, he did not reJect the hierarchy of the caste
system, he merely sought a reform of 1t. For him a Shudra and a Brahmana were
on the same level. In fact, to make his pomt even more p01gnant, he proposed
that 1t needed a special punya (ment) m order to be born of a lower caste. Sn
Aurobmndo dud not recognze caste mn thus manner; he recogmn1zed man as one
with a drvmne spark.

The Way of Sri Aurobindo

In early 1920 Sn Aurobmdo wrote to a d1sc1ple saymg that Gandhi had
mv1ted him to "come over and help" mn the freedom struggle He declined the
offer:

I had to say that I was not ready to jomn the old politics and had no new
programme formed for a more spmtual lme of work, and 1t would be no use
my going out till I saw my way.'

Later, mn the same year, Sn Aurobmdo had to authonze a strong repnmand
to a newspaper that printed hs supposed strong endorsement of the Congress
programme and that he was an enthusiastic follower of Mahatma Gandhi He
made hrs muss1on clear mn the followmng words.

As you well know, I am 1dentfymng myself with only one kmd of work or
propaganda as regards India, the endeavour to recon~t1tute her cultural,
soc1dl and economic hfe w1thm the larger and freer Imes than the past on a
spiritual bass."
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Sn Aurobindo's programme of freedom for India was different than the one
spearheaded by Mahatma Gandhi. This was as early as 1922. He felt that India
had to be ready for freedom in many ways and that Gandhi's programme of non
cooperation movement would not result m "brmgmg out the genume freedom
and greatness of India, her Swarayya and Samrapya''. There were other pressing
problems n the subcontment than the presence of the British. The total disunity
among the Ind1an rulers and the moral, soc1al and economic deterioration among
its populace were of great concern He saw clearly where the contemporary
political movement in the country would lead.

The present trend of politics may end mn abortive unrest, but 1t may also
stumble wth the aid of external circumstances into some kind of s1mu
lacrum of self-government. In either case the whole real work will remain to
be done."

These words were prophetic. All that happened from then till 1947 was not dif
ferent in any way fromwhat he had foreseen. One of the "external circumstances"
that helped the Bntish consider India for self-rule was the latter's w1lhngness to
help the British mn World War II; the unrest that Sn Aurobmdo foresaw was the
violence that occurred, particularly at the partition of the country. If one were to
Judge truly, it 1s then clear that our mdependence was won not pnmarily because
of the vanous non-cooperative movements that Gandhi led, although they had
their mmpact; 1t was in a way the wllhngness to co-operate with the Bntish in the
War that made the promise of mdependence a reality As we have noted above
in the four-pomt nationalistic agenda of Sn Aurobmdo, where he states that we
must not co-operate without "control" and that we should accept concessions
after paymg a "just pnce" for them, goes to prove that 1t 1s semmally his strategy
that worked.

The way of Sn Aurobindo was a spmtual way. Man is essentially a spmtual
being. If the spiritual aspect 1s taken care of, then there 1s no need to worry about
the other problems Human problems, social, pohtical, economic, all are merely
the symptoms of somethmg that 1s gone fundamentally wrong with our nature.
Our effort must be to seek the spmtual which will give us a unique power to
overcome all our seemingly msurmountable problems. The way of Sri
Aurobindo was to show the spiritual path:

My work is not to mtervene m social matters withm the frame of the present
humanity but to bring down a hgher spiritual hght and power of a higher
character which will make a radical change mn the earth-consciousness.'

Thus the way of Sn Aurobmdo was not a soc1al-reform-orented one but that of
transformation of human nature. It was an evolution of mankmd from crass
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materialism to a plane of spiritual consciousness, a change that was meant to be
radical and complete. In other words, the way of Sri Aurobindo was to deliver
ourselves from our lower nature and advance through the awakemng of our
consciousness to a spmtual power.

It appears that Mahatma Gandhi and many other leaders were accepted by
the masses because they purportedly gave solutions to the immediate problems
confronting our country. Theu mission had a defmite temporal purpose; ther
movement was towards the immediate concerns. They did not have a lastmg
programme on the Imes of the evolution of a worldly man into a spiritual bemg.
It may be said that Sri Aurobindo was far ahead of his times. He showed
mankind the way for all the generations to come: there is much more than
pohtical and economic freedom ahead, there 1s much more than self-rule and
parliament ahead; ahead there 1s spiritual fulfilment without which our activity
would be a waste, our stnvmg aimless and our life meaningless. Sn Aurobindo
who showed us such a way of spmtual perfection 1s indeed a mahatma mn its full
and true sense

DANIEL ALBUQUERQUE
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"THE BEST LACK ALL CONVICTION, WHILE
THE WORST ARE FULL OF PASSIONATE INTENSITY"

COLONISED for centunes, we still look to the Occident for role models. And what
1s the Western scene?-A desperate frenzy for the acquus1ton of wealth that 1s
economic barbam,m m its utterly naked and unashamed form Explo1tc1t1on of
man and nature for personal appropraton 1s the goal, all-pervasive rent-seekmg
behav10ur 1s the manifestation, "havmg more" 1~ the dnvmg force Franc15
Fukuyama de5cnbes 1t thus. "This modern 'nghts' revolut1on, m which every
md1v1dual beheves he possesses an ever growmg panoply of nghts, with few
responsrbrlrt1es."

The world has rap1dly shrunk to a global cybernet-v11lage where, 1romcally,
men are more isolated. It 1s thus soc1al 1solaton that turns the md1v1dual's
dejection mnto depress1on. Th1s 1s Inevitable mn a society where leisure time 1s
devoted to electronic amm,ement mn 1solat1on, and soc1alusmg Is practised for
developing profess1onal contacts, not to build frendshp'

The "havmg more" syndrome typ1fymg the consumenst society 5pawns a
vicious spiral of exploitative behaviour, because "more having"' fails to provide
the sense of secunty and sat1~fact10n sought after This fuels the frenzied search
for possessmng yet more, creating further frustration, fatgue, and a steep rse m
the mc1dence of stress-related "top executive" d,~eases

Simultaneously, the mnsat1able desire for possess1on 1mpels our faculties
more and more outwards m a faster and faster centnfugal spm, out of control.
away from the stable core of our bemg, this happens till the danger of tlymg
apart and d1smtegratmg now begms to loom ominously large. By optmg to have
mstead of to be we nece~~anly settle for a progre~s,vely lower quahty of beng,
for the tleetmg pleasure of a higher level of consumpt10n that swiftly leaves mn 1ts
wake a parched tongue and a fevered brow The tyranny of the pleasure
prmncple relentlessly goads us on for evermore The desert Ehot descnbe5 m the
Rock stares us 1 the face and to our consternation we fmd

The desert 1s not remote m southern tropics,
The desert 1s not only around the corner,
The desert 1s squeezed m the tube-tram next to you,
The desert 1s mn the heart of your brother .
What hfe have you 1f you have not hfe together? .
And now you hve dispersed on nbbon road5,
And no man knows or cares who 1s hrs neighbour .
Nor does the family even move about together.
And the wmd shall say: 'Here were decent godless people.
Their only monument the asphalt road
And a thousand golf balls.'
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It was in 1940 that the immortal tramp spoke to the world through his
magnificent creation The Great Dictator echomg, strangely enough, thoughts
that are so foreign to the Western way of life. He spoke of livmg in mutual
harmony and joy, not at the expense of others. Let us hsten to Charhe Chaphn,
for these are words that we have preferred to forget:

We want to hve by each other's happiness, not by each other's misery; we
don't want to hate and despise one another. In this world there is room for
everyone. The good earth is rich and can provide for everyone. The way of
life can be free and beautiful. But we have lost the way. Greed has poisoned
men's souls, has barricaded the world with hate... We have developed
speed but we have shut ourselves in. Machinery that gives abundance has
left us in want. Our knowledge has made us cynical, our cleverness hard and
unkmd. We thmk too much and feel too little. More than machinery we
need humanity, more than cleverness we need kmdness and gentleness.
Without these qualities life will be volent and all will be lost.... The misery
that is upon us is but the passion of greed, the bitterness of men who fear
the way of human progress... these unnatural men, machine men with
machine mmnds and machine hearts. You have the love of humamty m your
hearts ... The kingdom of God 1s within man. Not in one man or in a group
of men, but mn all men... Fight to do away with greed, wIth hate and
intolerance.

50 years later, in the BBC TV serial Legacy, Michael Wood emphatically
stressed that over the last two centuries Western civilization has changed the
balance of nature so permanently that now civilization itself, run on Western
values of individualism, competition, acquisitiveness, constantly pushing out
wards, has become a central problem of the earth. He vmces a growing and
profound disqmet that the Western way of life 1tself 1s no longer supportable
morally or practically because of pollution, environmental destruction and the
contmumg exploitation of mankind. Wood says:

Usually it is said that the East is hopelessly backward and needs to catch up
with the West. But, a consideration of the legacy of these great civilizations
suggests that the West has some catching up to do. It needs to learn from
the East a way of cultivating 1ts inner space, of accepting limts and desires
1n an increasmgly finite world

Do we need a more obvious signpost indicating the road India should take?
Marx had warned that Capitahsm's true standards are excess and mtemperance,
and for thus the industral producer turns to contriving a calculated subservience
to inhuman, unnatural and imagmary appetites, pandermg to the most depraved
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fancies, exciting the most morbid desres Shall we not heed thus warning voiced
1n 1884 and shake ourselves out of the mesmenc haze of electromc mass media to
realise the dangers of followmg "Create More Des1re"' as the first com
mandment? The !'>trateg1c focus of the cultural mundat1on commg m the wake of
global1sat1on 1s on promotmng consumerism to expand markets for transnational
corporations working mn close alliance with multinational banks, usmg the world
wide web to bypass borders and regulations of nation states The goal 1s to
maxmmuse the development of consumer instincts mn the people, phlstum1sing
their consciousness, diverting them from advanced soc1al 1deals, ultimately
enervating cval society.

As the world runs faster and faster after urban1zat1on, 1t 1s Instructive to
look back at Sumera, where Eridu, the first city in the world, came mto bemg
Sumenan mythology speaks of the goddess Inanna approachmg Enk1, the god of
wisdom, for the gft of crvlzat1on Enka warned her that crvlzaton was a
Pandora's box, ventably a devil's bargam For, 1t offered all the joys of life but,
along with that, de!'>truct1on, v10lence, cruelty. fear All these, Enk1 warned
Inanna, have to be taken together, none can be refused. And, once taken, they
cannot be given back. It 1s for man to use them wth restramnt and wisdom But,
then, who 1s bothered about ancient myths that mdeed con!'>tltute our roots and
contam profound lessons for the present?

Ca!'>tmg a glance over our world what do we !'>ee? Despite the proclaimed
end of the Cold War and the collapse of the nval power system, mn the Balkans,
Central Amenca, Russia, Somalia, Rwanda, the Middle East and Cambodia,
million<, are massacred with weapons supplied by the affluent nations mouthmg
words of peace on the floor of the United Nations. The srckenmng dimensions of
frenzied ethnc cleansmng suggest that mankind's notoriously short memory has
consigned the Holocaust to blissful oblivion The unholy nexus of the amoral
workmg of economic forces, unscrupulous power-brokers and profiteering
traders prevails over all humane values It1s not a global village we are lvmng mn,
but a global graveyard. We seem to have reverted to the welter of confusion
Matthew Arnold wrote of 125 years ago in Dover Beach

And we are here as on a darklmg plam
Swept with confused alarms of struggle and flight,
Where ignorant armies clash by mght

Shall we then turn md1scnmmately to the East for a soluton? Rutter and
Sm1th's study remarks that Japan appears to have much stronger informal soc1al
controls on the behaviour of its youth than other developed countne!'>. Asia's
economic strength has its roots m children who defer to parental authonty and mn
parents who stay together and mvest thelf time and money m thelf children's
future The Ph1hppmes 1s seen as a warnmg of a U .S style democracy run
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amuck Lee Kuan Yew of Singapore points to the collapse of the Western family
structures as the symptom and cause of much of what has gone wrong with
Western societies He says that what a country needs to develop s discipline
mo1e than democracy and stresses the Confucian Little Tradition of harmony,
cIvIc duties, family values, hard work, savings, deference to age, authority and
hierarchy. paternahst1c relations between husband and wife, father and eldest
son, elder and younger children.

The dilemma of which path to choose 1s posed by the changing value system
in Asia, in the wake of Amencan cultural hegemomsat1on that 1s sweeping across
the globe. Yet, It Is mn Japan that a new beginning 1s bemg made. In the
Matsushita institute of Government and Management the goal 1s to provide the
Nation with a new type of politician who believes in honesty, teamwork and
attending to the needs of ordinary people. The students chant m unison daily:
"We will truly love our nation and the people, pursue principles of politics and
management based on a new concept of humanity."

(To be concluded)

PRADEEP BHATTACHARYA

MATRIMANDIR: A VISION (25 AUGUST 1996)
IN an inner chamber of the earth
A pnstine punty comes to bJrth;
The Supreme answers its crystal call,
The globe glows golden wall to wall

Twelve gardens surround
This tranqmlhty profound,
Each one a vaned blossom
Of mult1hued dehght
Earth's secret and slent
Embrace wth hght.

Silent hearts and love-ht eyes
Commune there with paradise.

VIKAS BAMBA
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ROOPANAGUNTA SUBRAMANYAM PANTULU

RooPANAGUNTA SuBRAMANYAM PANTULU was known as "Pantulu", a suffix
short, convement, meanmg "teacher" or school master"', or an honorfic title.
Subramanyam 1s another name for Kartkeya, son of Lord Shiva, general of the
arm1es of Heaven, a name befitting Pantulu (as we will see).

Pantulu from afar seemed Just an ordmary "Madrasee" He was always clad
m a white dhoti (South Indian style) and a shift. What struck the onlooker first
was his great beard Neat. lush and long, 1t covered his front nearly up to the
belly The longish, curly half of his head was gathered into a neat httle knot at
the back. A good nose and full enough cheeks A closer, second look struck
harder and dazed you with the fire m his eyes. And next what could really floor
you, 1f you happened to be around and the occas1on rght, was the thunder of his
voice Some can yet catch the echoes of it-long after the Thunderer 1s no more.
The overall 1mpress1on one gathered from the eyes, the beard, the hair-do, the
s1mple attire was one of ancientness. Then, 1f you knew his ways, vews and his
works, the impress1on carred further-that of an ancient RIsh When and if the
half-tngger temper went off and the v01ce (content and volume) hut hke a
thunderbolt, the 1mpress10n only grew stronger and stayed longer-a Durvasa on
the move

Pantulu was born 1n a Brahmm family on 14 June 1887 mn the village
Anakarlapud1 m Nellore DIstr1ct of Andhra Pradesh (no AP. mn those days
only Madras Presidency) He was the eldest child. Father Venkatasubbayah
and mother Sheshamma, three brothers Chandramouh, Srinvasulu (my father),
Venkateswarulu and last, a sister, Tulas, comprised the family. The famly lved
and led a vllage lifeteaching or engaged m small time busmess. Pantulu, after
his father's demise, took up the famly burden. It was he who came out and
brought out the famly from the vllage hfe He studied and worked hard,
reached Ongole, and then moved to Guntur for h1~ matnculat1on (Enghsh
med1um). His hard work pad off. He got admuss1on mto the Engineering
College at Madras It was probably the only such college m the whole of the
Madras Presidency Only the best could get adm1ss1on. There, after three years
of d1hgent work, he passed an exam called "Upper Subordmate". He got a Job as
an overseer m Cuddappa D1stnct This was the year 1910. He was 23 years old.
The family moved to Cuddappa He was now the sole earner, two brothers
studymng for matrculaton, another m class IV and wfe Annapoornadevi (he
was marred by then), the sister Tulas1 and hs mother were all hs dependents!
He worked from 8 a.m. to 8 p m with Jllst a short lunch break. His reputation
slowly bult up on sold foundationshs diligence, forthrightness, honestyall
backed by a Vesuvan temper He was hke a keg of gunpowder with a short, very
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short, fuse The explosion could and would come at very short notuce. The blast
could catch anyone-all were equally treated-"Beware all, big or small, peon,
boss, frend or foe" Even the "white sahibs" were not spared He was not
foolhardy. He relied on hus smncenty to ward off any retrbut1on.

Time passed He worked hard-so did his mother Her heart was larger
than the1r purse She never turned anyone away without treating them as one of
the family Such open hearts and mmds mev1tably put a mere overseer under
great fmnancal stramn. But neither he nor hrs mother ever let go ther principles,
nor did they change the1r mmds or shut their hearts It was at this time that Fate
chose to strike, hard and fast. Frst the youngest brother died Next, the s1ster
Tulas1, now marred two years; then hus wife Annapoornadevu passed away--all
mn qu1ck success1on At thus tume Pantulu was already a follower and admirer of
Sn Ramaknshna Paramahamsa and Swami Vivekananda He had shaved clean
his head and went about with a large Vivekananda-type turban and attended
lectures at Ramaknshna SamaJ. When he walked along the streets, children used
to shout, "There goes Swami Vivekananda" Now, after the three deaths he was
somewhat depressed and had half a mmnd to become a Sannyasm. He lost, to
some degree, mnterest mn famly life.

lt was at thus time, around 1914 (one famly vers1on says 1914, another says
1919) that Pantulu came across the first issue of Arya He fell for 1t, and through
1t for its author. He came to Pond1cherry as soon as he could and had the
Darshan of Sn Aurobmdo The path was set; henceforth he was a marked man
He never missed a chance to come for a Darshan. In fact he hardly left 1t to
chance. He rarely applied for leave from his office. But on 2 or 3 occas10ns when
he applied for leave to come for Darshan and it was not granted, Pantulu unhes1
tatmngly handed m hrs res1gnat1on and came away Hrs Bntsh superors were
good enough or practical enough to request him to rejomn It seems he was
usually the last to arnve for the Darshan. Sri Aurobmdo would remark, "Pantulu
has come, now we can close the doors." Nolim-da recounted to me that Pantulu
would somehow make 1t (for Darshan). If he missed the tram, he would catch a
goods-tram, sit with the guard and reach here Such was the urge or Force that
led Pantulu and his likes here (Sadly, I overheard much later, m 1971 or 72,
when the Mother with great d1fflculty appeared on the New Balcony-a gentle
man, a resident of Pandy, saymg, "Oh I could not come for the Darshan You
see my dnver was absent!" The gentleman held a vahd licence to dnve the car1)

Pantulu came and went. He was as yet a widower Once mn the course of a
conversation, Sri Aurobmdo said to him, "You could remarry." He set out to do
so His mother was naturally qmte happy. The quest was strange, short and
successful At this time there lived mn Cuddappa a Tehsldar, Chttamoor
Kn~hnayya. His eldest daughter Meenakshamma was deemed to be of marnage
able age-she was 10 years old. Knshnayya consulted an astrologer. The
astrologer told Knshnayya not to look too far or too hard He further sad that



118 MOTHER INDIA, FEBRUARY 1997

someone would soon approach him for the hand of his daughter The brde
groom, he added, may be somewhat old, but that should not matter Soon
enough, Pantulu, now about 30, and his mother, approached Knshnayya for the
hand of IO-year-old Meenakshamma Knshnayya readily agreed and the
marnage was solemnised in 1918. (Inc1dentally-Meenakshamma had a younger
sister named Venkatalakshamma. Pantulu had a younger brother Srnrvasulu.
Matters were brought to a manta! conclus1on-they were later marned ) They
say, opposites attract. Pantulu and hs wfe were lvmng examples- he was a live
volcano and she was a vast cool glacier. What mystenous handFate, Prov1
dence or Drvmne Plan, brought them together? Whatever the mystery rt was a
happy event for us-the family and others She was a ~h1eld for us, a deflector,
and a saviour for some others

Pantulu then shafted to Madras. He was by now an Assistant Engineer mn the
PWD. A few incidents would show the stuff the man was made of.

There was a time when Pantulu possesed a walking-stick of rosewood; in its
hollow length lay hidden a sword (I hold 1t now, unused, 1n my custody) He for a
short penod went to office in a horse-drawn carnage (Jhatka). One morning,
Pantulu got on and the dnver started off. The horse took a few steps, then shied
and reared up on its hind legs. Reflected rays from a puddle of water had hit its
eyes (1t had rained the previous mght). Pantulu shd back on to the road No
corporal damage. But, the jolt set off the short fuse. He walked mnto the house
Has mother, surprsed, asked hum, "What's the matter?" He sad, 'Get me a
glass of water to dnnk." She went in. Pantulu drew out the sword to pumsh the
horse. The dnver was hornfied and fnghtened, but stood mn hs (Pantulu's) way,
begging hi~ master to pardon the horse. Pantulu shouted, "Get out of my way!"
This delay was enough to bring a repneve to the condemned horse His mother
appeared, and this strange scenano met her eyes-a fnghtened dnver with
folded hands and tearful eyes, confronting an angry master, sword in hand, and
fire in his eyes. A horse in the background. She was after and above all his
mother. She took in the situation-Dies Irae (Day of Wrath)-and stepped in,
barring Pantulu's warpath Pantulu simply said, "I am gomng to kll the horse."
She as simply said, "After me," and stood. What could Pantulu, or anyone, do'1
He cooled down, sheathed his sword and retreated Thus was a horse sacnf1ce
averted.

On yet another occas1on, a s1m1lar eruption nearly ended the life of a cow.
The Pantulus like many others had their own milch cows. One of the cows
contracted some disease of the milk ducts. When milked, blood spurted out, not
milk Pantulu saw red, shouted for his peons. He ordered them to belabour the
cow with sticks. They were unw1lhng, but fear of Pantulu overcame their better
senses and sens1bl1ties. They were about to start thenr job, when on the scene
appeared Mrs. Pantulu. Her concern for the cow roused a cold anger and
courage in her. She shouted at the peons, calling them fools who could not
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discern a wrong order given manger from a nght one She ordered, "Get out "
The poor bhghters-they were wanmg and praymg for just such an mntervent1on.
They dropped thelf sticks and ran away from the spot.

As the horse, so the cow was saved, both by female forces-Shakt1s-only
they could counter and douse this fire One bore him and brought him up, the
other married and took him over. (Agamst the supenonty of another there 1s no
remedy but love - Goethe)

Not so fortunate (as the horse and cow) was a Sahib boss who chose to
ignore or could not correctly gauge Pantulu. Neither his rank nor colour was
enough to save hum Pantulu dd not run hmm through with a sword or have hum
beaten. It all happened this way. Pantulu was, as mentoned, a follower of
Vivekananda He had a shaven head and an equally clean face. Then a strange
occurrence took place. Whenever he shaved he would dream that hair was
commg out of his mouth! He stopped shavmg and the dreams too stopped He let
his beard and haur grow and dd away with shaving But hs boss, the Sahib of the
story, did not believe such 'tales'. He pooh-poohed the whole episode and
dended the shabby appearance of this subordinate. The fuse was ht-an
explos10n - Pantulu cursed the man that he would die soon! It so happened that
the poor man was gathered up wthm a month Pantulu felt sorry. He regretted
and promised to himself to be more careful with hs words thenceforth

Pantulu, 1t would seem, had an mtmt1ve sense of the future For often,
events followed hrs foretelling them! He dud not "tell' mn so many exphcrt words,
but we could conclude so by his premomt1ons and couched warnmgs to those
around. When his mother called him home from a 'camp' for the "thread
ceremony" of his youngest brother Venkateswarulu, he asked her not to go
through the ceremony He sad. "It Is not necessary and moreover I have to
come home soon enough." He did not go for the ceremony. His mother
performed 1t. Soon after that the boy met with an accident on the playmg field
He died m a few days and Pantulu had to rush home-as he had foreseen

Maybe this ''feelmg into the future" made him a good astrologer His old
notebook is full of astrological castmgs, his own and ot each one of his family
members There 1s one even of our late Pnme Mm1ster Pandit Jawaharlal Nehru
For some here mn the Ashram he had foretold some eventseventually proven
correct. (I thmk the late Khoda-bha was one of them.)

Pantulu himself faced danger often enough. As a PWD engmeer he was
assigned to vanous jobs huke buuldmng bridges, canals, etc He had to move mto
qmte remote areas, often through Jungles His party moved by bullock cart,
beatmg tm cans and wavmg torches-if dusk overtook them-to keep away wild
animals Even an encounter with a tiger was very much poss1ble (a distant dream
now for ammal lovers seeking It). He sometimes hved mn a houseboat and tra
velled up and down canals and nvers. Once, when he was workmg from a small
boat, the boat capsized Pantulu did not know swunmmg-not a stroke. He
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managed to grab a wre stretched taut across the nver and held on for dear hfe
Some people threw him a rope and hauled him ashore. Even his umbrella and
sandals were rescued These were washed ashore downstream and picked up the
next day What was remarkable was that he had warned his co-workers not to go
on the boat. But they had ms1sted, saymg the work was urgentso he went. The
wre too snapped after he was rescued.

(To be contnued)

PRABHAKAR (BATTI)

IMMORTAL WINGS

FLY on, ye finches of the sky,
To your gentle nest, your wa1tmg brood,
Smg, sweet delights, your hearts' contents,
The evensong of solitude
The day 1s done, the nght 1s nigh,
A song from the throbbmg heart yet spnngs,
And here I he, a lonely btrd-
Alone, with a pair of broken wings

Born to fly beneath the azure sky,
Over mountam tops and valleys green;
Born to ghde through the fragrant atr
And sing the songs of rivers serene.
Songs of mirth, of joy and of love
For Nature and all ethereal things;
But here I he, a lonely btrd-
Alone, with a par of broken wings.

Oluft me up from thus sordid earth,
0 hft me up from this cold dark clod
Luft me up to sal the heavens,
Enamoured of the abode of God
The Golden Dawn of morrow would bnng
A greater radiance over the world-
And up I would soar m boundless space
With my golden par of wings unfurled

D.L



HOMEWARD

DoEs the perfume that leaves the hly
Ever yearn to return to it?
And to the wide surging darkness
The flame when once 1t 1s lit?

Does the sound that is struck 10 the tower
Ever yearn to return to its bell?
Does the water you fill 10 your pitcher
Ever yearn to return to its well?

HARINDRANATH CHATTOPADHYAYA

WHEN

WHEN hght becomes a face,
When face is changed to a flame,
Timelessnesses embrace
The body of a name.

When rapture becomes a sky
And sky is lost m bliss,
The hound of ceaseless cry
Awakes mn the abyss.

When power has become peace
And peace has goldened into mught,
Comes down global release-
The noon wthn the nght.

When all becomes the nought
And Zero becomes supreme,
The wideness of the sun Is caught
In the gulf of human dream.

When my sod becomes thy whole,
Thy whole becomes my sod;
My earthhood reaches the goal,
Awakes the Peak, awakes God.

21 3 1959

(From the late poet's unpublished drnnes )
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THE CHILD ETERNAL
SMILES bloom on children's lps
As flowers on trees and plants,
So also shmnes the Mother's joy,
As stars mn the distant sky!

Amidst such joy I shall not keep closed
The doors of my melancholy heart;
I shall smg and dance and exult
With the smling children of time.

I shall bathe m hqmd gold
And put on an argent robe;
My seat will be lotus petals
And bed the green carpet of grass!

Dunng my deep sleep at m1dmght
The Mother will descend mn my dream,
And whisper mto my ears
Her secret wisdom, soft and sweet!

At dead of mght she will call me aloud,
"How long will you sleep, my child?
The East 1s aglow, birds chirp on trees
To mvoke the advent of a marvellous day'

"Dear, the aspirant of 1llummnat1on
Rushes to the blazmg peak,
And the young one follows her steps
Drawn by the magic of mother's love.

"The carefree minstrel moves from door to door,
Singing the awakenmg songs,
And the worshippers m the temple
Tremble with devotmn, flowers m their hands!

"Please awake, my beloved,
I shall kmdle you with mystic flame,
And adorn the corners of your dreamy eyes
With the resplendent blue of the boundless skes
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"The auspicous sound of snow-white conch
Will greet you at the eternal Altar,
And the peacock perform the 'Victory Dance'
With a clanon's rhythm from the clouds above!

"By then the Sun-God will appear
On the cnmson brow of Dawn
To bmld a bndge of Supernal Light
Between the Earth and the Heavens.''

CHUNILAL CHOWDHURY

THE SAINT
A VILLANELLE

I HAD a wordless tryst with hum
He was a samt 1mmerged m peace;
His face no brush can ever IImn.

He was a breathless sky of calm,
I flew mto its depth of peace,
Above the earth of ragmg storm.

A far hamlet of hoary dust,
With bowmg boughs of tall green trees
I came to, drrven by the gust

Of questmg passion for the truth,
That, undefined, does always tease
The mmd mto a rovmg wrath.

Debate could never the puzzle solve,
Only confusions new would seize
And round and round once more revolve

Till floatmg on I came to him.
Then did my depthless coiling cem,e,
Hushed to a bhss of bracmg beam.
His face no brush can ever hmn.

G VISWANATHAN
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To descnbe the great and important gam from physics we could bnng mto
discuss1on several cons1derations. But for our mmmed1ate purposes let us keep
most of these aside. Thus the speculative theones of the umverse given to us by
the early Greek philosophers have no direct relevance for us, nor should we be
occupied by the varying opmnons held about them at different times. S1mlarly,
the rehg1ous mdoctnnat1on that did not allow the free spmt of mqmry to flounsh
should now be considered as a thmg of history. Dunng the dark ages fierce
battles were fought, but eventually the new hght won for us a gamful method of
Invest1gatve research and experimentaton It made matenal nature a respect
able object of study Ths nature, by 1ts neutralty, also lent 1tself easily to the
procedure of measurements and reproducible observations We now lve mn the
dgnrty of undsdamned objectvrty, a remarkable boon to seek happy harmony of
thought and happiness of hfe's urges. But even thus fine recognrton of objectrvtty
ought not to distract us whle recervng the great and precious grft from phys1cs.

Nor need we get unduly fnghtened by the enormous destructive power
physics has put m our hands. If the discovery of nuclear energy, for 1m,tance, 1s
an entry mto the occult domam of matter, a discovery made m a scIentf1c
manner whose s1gmficance science itself may not be able to fully gauge, then we
begm to get puzzled as to how Indeed could the materalstc principle of
approach achieve all that the long t01l of rehg1on or alchemy or thaumaturgy or
mysticism or even occultism had never been able to accomplish m its worthy
aeomc career. We may of course add to this hst philosophy and metaphysics and
speculative science and other branches of human knowledge and yet not get any
clue to the puzzle But the pertment quest10n to be asked 1s· How 1s it that these
d1sciplmes failed to probe and master such secrets of the matenal world when
this other one succeeded almost with an assurmg mev1tab1hty of the outcome
bmlt mto its methodology? If these d1sc1plmes are supposed to be supenor m
their content and quahty to the d1sc1phne of expenmentat1on and observation,
then it looks as though values undergo a dec1s1ve phase-reversal while commg m
contact with matenal nature It is qmte paradoxical that the gross and rgd
should appear to be more penetratmg than the subtle and mtmt1ve. That the
existential is far profounder and hence endurmgly ncher than the 1deal 1s the new
truth given to us by this hard practitioner of empmcal rationalism. Physics has
made the physical world more meanmgful.

The distmctJve features of this hard practutoner are the logical coherency
and wholesomeness m the manner of Eucldean formulation, and the defmnte
ness of deduct10ns based on well-conducted observations Internal self-con
s1stency and venfablty are the two elements that characterise 1t; 1t 1s these
which have ma very maJor way contnbuted towards its pre-emmently acceptable
success In spite of the restnct1ve parameters--or perhaps because of them-the
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gamns have been solid and durable, mak10g the study of matter worthwhile.
Success always gives confidence,-at times perhaps over-assertiveness too

Today science seems to dominate everything. With 1t our understanding of the
physical world has vastly 10creased; also the technological fall-outs mn 1ts wake
have completely changed our lfe-style and our life-thoughts. But nuclear energy
and space travel are science's only outward manifestations and what 1s more
relevant and significant 1s the science of nature per se. To put 1t equivalently: the
most valuable ga10 that we should reckon from these achievements 1s the means
or the method or a new mode of measurement and analysis to explore and
handle something that 1s lying deeply hudden mn the bosom of the atom and the
star, the mechamsm of focusmng the telescopic and microscopic vision to see
th10gs with the mind's observant eye. We have here to guude us not Revelations
of Faith or Arguments of Pure Reason, but Laws of Nature in their operative
self-sufficiency. If the phenomenological study has, to our utter surprise,
brought out this marvellous truth, the truth discovered entirely by human effort,
that there are laws, then we beg10 to recognise, and appreciate, how fulfilling can
human effort, human enterpnse itself, be. This 1s certamly remarkable and we
should pretty Justifiably take pride in it Is that not a very precious contnbutlon
made by physics to human knowledge and to human dignity?

Indeed, we could possibly say that the faculty of thought combmed with the
process of experimentation 1s quite capable of discovering 10 a fauly detailed way
the operat10g pnnciples of the matenal world We now look at this world as
something making itself available to sense expenence and mental cognition.
Which means that, if there are laws governmg this world, then the objectivity of
thus world ensuing from them 1s gomng to assure it to be a good subject of study.
Of course, if physics is everywhere, this has to be true even in those domains
where the laws are of a quantum character.

That the physical world 1s governed by laws 1s amply demonstrated by the
developments m phys1cs. In fact a working profess1onalst takes them almost
religiously and, in the event of conflict, starts suspecting everyth10g else before
quest1onmng their valdty. Thus conviction has led to several astounding results
which, 10 turn, always upheld the truthfulness of material nature's way of
workmg as understood by that profess10nahst. The faith is well-founded!

Take an example-the law of conservation of energy. In the beta-radio
activity of a given nucleus the measured energy of emitted electrons vanes
cont10uously up to a certa10 maximum value; but if the emission should corres
pond to the transition from one state to another, then it should be a fixed
quantity. The difference between the fixed quantity and the varying energy
remamns unaccounted for; thus it appears that the law of conservation of energy 1s
v10lated. There 1s also in it the problem pertaining to the law of conservation of
angular momentum. In order to save these laws Pauli, in 1931, made almost a
casual suggestion that the departure from the laws could be taken care of by
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postulatmg a new particle, now called neutnno While this kept the laws mntact,
the ad hoc-Ism of the suggestion had to be removed by confirming the existence
of the particle. But the neutnno proved to be quite elusive and 1t took more than
twenty-five years to track 1t down m the laboratory, and that too after usmng an
apparatus of prodigious sze. In the words of Phlip Morson: "Where most
expenments of the kmd use half a dozen photomultipher tubes and their
associated amplifiers, the neutrino searchers use 500 Where scintillation
counters are normally counted big 1f they use a few gallons of liqmd, this
expenment uses 10 or 12 tons. The needs of the project have led to a whole
complex of mgemous and painstakmg developments The chemical firm pro
ducmng the scmntllating liquid, whch used to make rt mn quart amounts, has been
persuaded to manufacture and purfy 1t by the ton A special tank truck has been
bmlt to transport the precious flu1d mn an mert atmosphere from the factory to
the scene of the expenment; 1t must be kept mmutely clean and oxygen-free
throughout the long Journey. The tank where the expenments are performed
must be lined with a special glossy-white coatmg, to lose next to no lght at all. A
chemical must be added to the scintillating lquud to grve the flashes a color whch
will be reflected most efficiently by the gleammg tank walls. The flashes that
carry all the mformation for which the neutnno hunters are searching are too
faint to be seen by the naked eye, and no effort must be spared to make sure that
all of them are detected by the sensitive photomultiphers. Hundreds of the latter
are reqmred, and whole banks of other electromc gear. The detector tank 1tself 1s
encased mn lead and buried deep mn the bu1ldmng housmng the great Savannah
Rrver reactor." For the tiny neutrino, that 1s something mighty indeed! This was
the kmd of effort put in to verify a casual suggest10n of a theoretician. But that
only goes to show the conviction a phys1erst has mn hus formulation. A whole
society appeared to be committed to confirm our faith m the laws of the matenal
world. The secular nature of this sacrosanctlty 1s mterestmg.

But it seems that the httle neutnno has a far more s1gmficant role to play in
decidmg the fate of the umverse itself than what we could imagine. This 1s
connected with the question whether the neutrno has a fmnite non-zero mass.
Some experiments tentatively est1mate 1t to be about one-mllonth the mass of
the electron; but this has not yet been confirmed. If 1t should turn out to be so,
and as the stars are an abundant source of neutrinos, then the total mass of the
universe will be so much that the umverse, after the present phase of expansion,
would start fallmg upon itself. Thus, 1f we assume that the other aspects of
cosmology are correct, this creature born in 1931 with its parenthood in the laws
of physics, possessmg no charge and its mass yet unfixed, is gomg to pronounce
on the future course of this umverse Fate 1s hangmg m the balance, but to weigh
the neutrino a proper balance has still to be designed and made In the
meanwhile, though the speculators are having a field day, let us keep our faith m
the laws of phys1cs firm
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In this context it should be recognised that the laws of physics are actually
the truths of physics or the truths of the matenal world as seen by us. There are
laws and there are also formulas expressing 'the constant order of certain
phenomenathere are postulates, hypotheses, principles, suggestions, effects,
rules, and what are respectably understood to be theones. But among all these
the laws stand out on an entirely different footing, in the manner of supreme
realities of the umverse of matter. They are the discovered essentials telling us
how it operates, the substratum states on which its edifice 1s buult, the governing
dynamic forces mn the conduct of 1ts working. Naturally, therefore, thenr
objectivity prevauls in all the domains, be they classical or quantum or cosmc.
Thus, no supposition will be considered valid 1f it 1s gomng to defy the laws of
conservat10n of energy or momentum or charge; eqmvalence of inertial frames
of reference 1s another connected aspect, as are the epistemological beanngs of
concepts such as space, time, causality, matter-for the reason that all together
constitute the matrix of physics.

If there are such laws, such realities that endure all vicissitudes, then we
seem to be safe in the hands of physics! Even the probability behaviour of
quantum mechamcs is one of its modes and, being so, rules out all subjective talk
of the participator's consciousness entenng into the dec1sion-makmg process of
the electron and the cat and the housewife. There are rules accordmg to which
the physical world moves; but 1t does not mean that these rules cannot be
overruled After all, the laws are based on observat10ns and Just sum up the
state-of-the-art of our knowledge. If this expenential basis makes them infal
lible, 1t abo provides opportunities for their becoming more comprehensive and
umversal. Newer dmmens1ons of the world of matter open out in which its
mysteries come as gifts given to us by phys1cs.

R. Y. DESHPANDE
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SRI AUROBINDOTHE SOUL OF INDIA
(Contnuedfrom the ssue of December 1996)

The Secret of the Veda appeared on 15 August 1914 mn the first issue of the
monthly magazine Arya The editor of the Hindu, an orthodox Pandit, named
Sundaram A1yar, a Professor, found new revolutionary 1deas mn the article on the
Vedas. He found the background of the Upanishads, Brahmavada, in the
Rigveda. Doctnne of Brahman, the Vedantlc philosophy, opposed the ntualism
of Vedantmns. So he expressed to this effect hs views mn the edrtoral column on
the first chapter of the book. Sn Aurobmdo replied to it immediately and the
letter was published in the Hindu on 27 August 1914. It ran:

"While thankmg you for the generous apprecat1on 1n your review of the
Arya may I also crave the indulgence of your columns,-if mdeed you can spare
so much space at such a time when the whole world 1s absorbed in the ggant1c
homicidal conflict convulsing Europe, for an answer to your cnticisms on my
Secret of the Veda, or rather to an explanation of my standpomt which the
deficiencies of my expression and the brief and summary character of my article
in the Arya have led you, mn some respects, to msconcerve?

Surely, I have nowhere said that 'knowledge of which no ongin can be
traced to previous sources must necessarily be disregarded or discarded!' That
would indeed be a monstrous proposition. My point was that such knowledge,
when it expressed a developed philosophy and psychology, stood mn need of
historical explanation-a very different matter. If we accept the European idea
of an evolvmg knowledge in humanity,-and 1t is on that basis that my argument
proceeded,-we must find the source of the Brahmavada either m an extraneous
or1gin such as a previous Dravdan culture,a theory whch I cannot admit,
smce I regard the so-called Aryans and Drav1d1ans as one homogeneous
race,--or in a previous development, of which the records have either been lost
or are to be found in the Veda itself. I cannot see how this argument involves a
regressus ad infinitum except m so far as the whole idea of evolution and
progressive causality hes open to that objection. As to the ongins of the Vedic
rehg1on, that is a question which cannot be solved at present for lack of data. It
does not follow that 1t had no on1gins or in other words that humamty was not
prepared by a progressive spiritual experience for the Revelation

Again, I certainly did not mtend to express my own idea m the descnptlon
of the Upamshads as a revolt of phdosoph1c mmds agamst the ntuahst1c matenal
ism of the Vedas. If I held that view I could not regard the earher Sruti as an
inspired scnpture or the Upanishads as Vedanta and I would not have troubled
myself about the secret of the Veda It 1s a view held by European scholars and I
accepted 1t as the logical consequence, if the ordmary mterpretat1ons of the
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hymns, whether Indian or European, are to be mamtamed. If the Vedic hymns
are, as represented by Western scholarship, the ritualistic compos1t1ons of Joyous
and lusty barbarians the Upamshads have then to be conceived as 'a revolt ...
against the ntualustuc matenalsm of the Vedas' From both premise and
conclusion I have dissented and I have finally described, not only the Upa
mshads, but all later forms, as a development from the Vedic rehg1on and not a
revolt against its tenets. An Indian doctrme avoids the difficulty in another way,
by interpreting the Veda as a book of ritual hymns and revering 1t as a book of
Knowledge. It puts together two ancient truths without reconc1hng them
effectively. In my view that reconclat1on can only be effected by seemng even mn
the extenor aspect of the hymns not a rituahstic matenalism, but a symbolic
rituahsm. No doubt the Karmakanda was regarded as an indispensable stepping
stone to the knowledge of the Atman. That was an article of rehg1ous faith, and
as an article of faith I do not dispute its soundness. But 1t becomes vald for the
intellect,-and in an intellectual inqmry I must proceed by mtellectual means,
only 1f the Karmakanda 1s so interpreted as to show how its performance
ass1sts, prepares or brings about the hgher knowledge. Otherwise, however
much the Veda may be revered mn theory, rt wll be treated m practice as neither
Indispensable nor helpful and wall come mn the end to be practically set as1de-as
has happened

I am aware that some hymns of the Veda are mterpreted in a sense other
than the ntualstic; even the European scholars admt hgher and relg1ous 1deas
mn the "later hymns" of the Vedas. I am aware also that separate texts are quoted
in support of the phdosoph1cal doctrines. My pomt was that such exceptional
passages do not alter the general tone and purport given to the hymns in the
actual interpretations we possess. With those interpretations, we cannot use the
Rug-veda as a whole, as the UpamsQads can be used as a whole, as the basis of
hgh spiritual philosophy. Now, it 1s to the mnterpretaton of the Veda as a whole
and to its general character that I have addressed myself. I qmte acknowledge
that there has always been a side-stream of tendency making for the Adhyatm1c
interpretation of the Veda even as a whole. It would be strange 1f mn a nation so
spmtually minded such attempts have been entirely lacking. But still they are
side-currents and have not received general recogmt1on For the Indian intellect
in general, there are only two interpretations, Sayana's and the European
Addressing myself to that general opimon, 1t 1s with these two that I am
practically concerned.

I am still of the opinion that the method and results of the early Vedantins
differed entirely from the method and results of Sayana for reasons I shall give m
the second and third numbers of the Arya. Practically, not mn theory, what 1s the
result of Sayana's Commentary? What 1s the general impress1on rt leaves on the
mind? Is 1t the impress1on of "Veda", great Revelation, a book of highest
knowledge? Is it not rather that which the European scholars received and from
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which their theores started, a picture of primtve worshippers praymng to
fnendly gods, fnendly but of doubtful temper, gods of fire, ram, wmd, dawn,
mght. earth and sky, for wealth, food. oxen, horses, gold, the slaughter of their
enemies, even of their cntics, victory m battle, the plunder of the conquered?
And 1f so, how can such hymns be an indispensable preparation of the
Brahmavdya? Unless, Indeed, 1t 1s a preparation by contranes, by exhaustion or
ded1cat1on of the most matenahstIC and egmstlc tendencies somewhat as the gnm
Old Hebrew Pentateuch may be descnbed as a preparation for the mild evangel
of Christ. My position is that they were indispensable not by a mechamcal vutue
in the sacnf1ce but because the expenences to which they are the key and which
were symbolised by the ritual are necessary to an mtegral knowledge and
real1sat1on of Brahman mn the universe and prepare the knowledge and realisa
t1on of the transcendent Brahman They are, to paraphrase Shankara's descnp
tion, mines of all knowledge, knowledge on all the planes of consc10usness, and
do frx the conditions and relations of the divine, the human and the animal in the
bemg.

I do not clam that mine is the first attempt to give an Adhyatm1c
interpretat10n of the Veda. It 1s an attempt-the first or the hundredth matters
httle-to give the esotenc and psychological sense of the Veda based through
out on the most modern method of crtrcal research. Its interpretation of the
Vedic vocables is based on a re-examination of a large part of the field of
comparative Philology and a reconstruction on a new basis which I have some
hope will bnng us nearer to a true science of language. This I propose to develop
in another work, the "Orgn of Aryan Speech". I hope also to lead up to a
recovery of the sense of the ancient spmtual conceptions of which old symbol
and myth gve us the mnd1cations and whch I beleve to have been at one time a
common culture covering a great part of the globe, with India perhaps as a
centre. In its relat10n to this methodical attempt hes the only orgmnality of the
Secret of the Veda." 1

K. D. Sethna. in the preface to his book, The Problem ofAryan Orgns, has
written of the mmplication of the Rag Veda:

" . what thus 1mples s: (1) an essentially spiritual express1on everywhere in
the Rig Veda in symbolic terms mostly connected with the cond1tions of the
time; (2) a presence of Drav1do-Aryamsm or Aryo-Dravidiamsm practically
native to our subcontment and perhaps even having a lost common linguistic
background mn ant1quuty, Instead of an Aryan invason of a Dravdan country 1n
not too distant an epoch, and (3) a remote past to thus rac1ally undrvded though
multi-teatured phenomenon of spintuahty in ancient India itself, whose final
source cannot be satisfactonly traced. The last point leaves the pre-R1gvedic
rehg10us history in the dark but does not necessanly exclude the faint ghmmer of
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some ultimate habitat from the haze of a sem1-myth1cal memory is the spiritual
consciousness which was symbolically express1ve.""

(To be contnued)

NILIMA DAS
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THE CALL

(Contnued from the issue of January 1997)

THE MoTHER and Sn Aurobmdo ever tned to m1t1gate the ngour of the spmtual
law. But 1t could only be done by true means which would not compromise or
falsify the result They saw that many d1vme 'bemgs had come on earth and had
developed many paths which lead humamty to d1v1mty But always there have
been severe cond1t10ns and extremely few are those who could satisfy them So
the world mn general goes on m 1ts unhappy state more or less as before.

Ashwapati's cry mn Savtr to the DIvmne Mother mught well have been the1rs
(Book III, Canto IV).

Hard 1s the doom to which thou bmdst thy sons!
How long shall our spits battle with the Nght
And bear defeat and the brute yoke of Death,
We who are vessels of a deathless Force
And bmlders of the godhead of the race?
Or 1f It 1s thy work I do below
Amid the error and waste of human life
In the vague light of man's half-consc10us mmd,
Why breaks not mn some distant gleam of thee?
Ever the centunes and m1llennmms pass.
Where mn the greyness 1s thy commng's ray
Where is the thunder of thy victory's wings.
The aeons ever repeat their changeless round,
The cycles all rebmld and ever aspire,
All we have done 1s ever still to do.
All breaks and all renews and 1s the same.
Huge revolutions of life's frmtless gyre,
The new-born ages pensh like the old .

And the human complamt to the Height contmues.

Too little the strength that now with us 1s born,
Too famt the hght that steals through Nature's hds,
Too scant the joy wnth whch she buys our pain
In a brute world that knows not 1ts own sense,
Thought-racked upon the wheel of btrth we hve,
The mstruments of an impulse not our own
Moved to achieve with our heart's blood for pnce
Half-knowledge. half-creations that soon tire
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A foiled immortal soul m perishmg hmbs,
Baffled and beaten back we _labour stull,
Annulled, frustrated, spent, we still survive
In anguush we labour that from us may nse
A larger-seemng man with nobler heart,
A golden vessel of the mcarnate Truth ...

The sequel gives voice to a VIs1on.

I saw the Ommpotent's flammg pioneers
Over the heavenly verge which turns towards life
Come crowdmg down the amber stairs of buth;
Forerunners of a d1vme multitude
Out of the paths of the mornmg star they came
Into the httle room of mortal hfe.
I saw them cross the tw1hght of an age,
The sun-eyed children of a marvellous dawn,
The great creators with wde brows of calm,
The massive barrer-breakers of the world,
The wrestlers with destiny mn her lusts of wll,
The labourers m the quames of the gods,
The messengers of the Incommunicable,
The architects of 1mmortahty
Into the fallen human sphere they came,
Faces that wore the Immortal's glory still,
Voices that communed still with the thoughts of God,
Bodies made beautiful by the Spmt's hght,
Carrying the magic word, the mystc fire,
Carrying the Dionysian cup of joy,
Approachmg eyes of a drvmner man,
Lips chantmg an unknown anthem of the soul,
Feet echomg m the corndors of Time
Hugh priests of wisdom, sweetness, might and bl1ss,
Discoverers of beauty's sunht ways
And swimmers of Love's laughing fiery floods
And dancers within rapture's golden doors,
Theu tread one day shall change the suffermg earth
And justify the hght on Nature's face

And a boon 1s asked for:

0 Wisdom-Splendour, Mother of the universe,
Creatnx, the Eternal's artist Bnde,
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Lmger not long with thy transmutmg hand..
0 radiant fountam o( the world's dehght
World-free and unattamable above,
O Bliss who ever dwellst deep hud within
While men seek thee outside and never fmd,
Mystery and Muse with heratc tongue,
Incarnate the white passion of thy force,
Mission to earth some hvmg form of thee

Aswapat had asked for the birth of Sav1tn. Sn Aurobmdo and the Mother
asked for the Supramental descent·

The boon that we have asked from the Supreme 1s the greatest that the
Earth can ask from the Highest.. It is nothmg less than the descent of the
supreme Truth and Power mto Matter, the supramental established m the
matenal plane and consc10usness down to the very principle of Matter Only a
supreme Grace can effect this miracle." (The Hour of God)

(The D1vme praymg to the Divme, a problem for human intellect! And yet
we see that the great dvmne bemngs known mn h1story, Sn Rama, Sn Krishna,
Jesus Chnst, etc have done so. And then, what really 1s not a problem for the
IDtellect? A robust, thoroughgomgmtellect would soon find that nothing rs really
understood The fundamental 'why' of everythIDg remaIDs a mystery, apart from
the questionable valdrty of our sense-perceived knowledge. If any Truth 1s
found, 1t 1s not through the mtellect but through some other faculty ID man. The
true function of the IDtellect 1s limited to that of an organiser and a co-ordmator
of thIDgs so far found.)

The Mother and Sri Aurobmndo, no doubt, led a number of their d1sc1ples to
drvmnty. A number of their disciples would echo:

"An IDner fullness has come ID hke the commg ID of hght ID dark caves.
It fills, it illumIDes, it vibrates the multiple stnngs of hfe; 1t has found the con
tact with the forgotten achievements of the past to enable me to start the new
ones of the future on the basis of the changIDg formations of the present. The
currents of hfe well up to meet the descending rays of light from the upper
heavens, for transmutat10n of the base and the dark IDto the lumIDous and the
true, for transmutation of the ugly and the wrong IDto the beautiful and the nght.

O Mother of Radiances, you have dawned mn the narrow honzons of my
mind. Out of its depthless rgdates, m the midst of 1ts walled-up spaces you have
created a heart-hke somethIDg that will hve its eternal life. You have revealed to
me a chamber alve and warm within the mind's substanceless polar regions and
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there I can safely retire and find mn you my refuge.
" . More than what I ignorantly sought for, you have revealed to me. You

are intimate and one with me when m truth and law and yet away and far off
from me when m error and m falsehood.

When there are no more darkemng shadows about me; when you see me
bared of all shams and shows m every part of the bemg, when you seem every
cell of my body an eternal home for you and an eternal temple; when you see me
one with you m identity and still worsh1ppmg you; .. then, 0 Mother of
Radiances, my aim m hfe now and hereafter will be fulf11led m the true and nght
and vast way. Aspirat10n wakes m me' Achieve in me all that I flame for!"

(The Hour of God)

But thus was not sufficient for the Mother and Sn Aurobndo. The1r
compassion extended to all the bemgs on earth and they strove to fmd some way
for the uphftment of all. They saw that, ultimately, only if the Divine Himself m
Hrs Supramental Consciousness and Power drectly took up the workmng of the
world, the world would become what it should be From the earhest creation the
bemgs had been given freedom to be and to do what they wanted However, the
result has not been at all happy. Therefore now the Divine Himself should
directly take up the charge.

They also saw that an mndrvdual lberat1on 1s not enough They wanted the
whole world dvumsed because only then could rt become a truly joyous drvmne
world, however long, distant or even 1mposs1ble its prospects might seem to be.
In fact, they considered thus to be the real goal of creation. Matter was not s1mply
a dull, inammate clod. Life was not somethmg mherently evil. And mmd had
higher funct10ns to perform They were all secretly based on, permeated with
and sustamed by a Supreme Consciousness, a Para Praknt, a Drvmne Nature of
which these were the lower denvat1ons and deformations. Therefore along with
the soul's lberaton they also mns1sted upon the transformation, the dvmnusat1on
of mmd, hfe and body.

The followmg Imes from Savutr (Cent. Ed., pp. 50-52) beautifully and
movmgly express the position and the reasons for seekmg the earth's salvat10n.

Along a path of aeons serpentme
In the coiled blackness of her nescrent course
The Earth-Goddess toils across the sands of Time.
A Bemg is 111 her whom she hopes to know,
A Word speaks to her heart she cannot hear,
A Fate compels whose form she cannot see
In her unconscious orb1t through the Vo1d
Out of her mmdless depths she stnves to nse,
A penlous life her gam, a strugglmg joy;
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A Thought that can conceive but hardly knows
Anses slowly mn her and creates
The idea, the speech that labels more than it hghts;
A trembling gladness that is less than bhss
Invades from all this beauty that must die.
Alarmed by the sorrow draggmg at her feet
And conscious of the high things not yet won,
Ever she nurses m her sleepless breast
An mward urge that takes from her rest and peace.
Ignorant and weary and mvmcible
She seeks through the soul's war and qmvenng pam
The pure perfection her marred nature needs,
A breath of Godhead on her stone and mure
A faith she craves that can survive defeat,
The sureness of a love that knows not death,
The radiance of a truth for ever sure.
A hght grows m her, she assumes a vmce,
Her state she learns to read and the act she has done,
But the one needed truth eludes her grasp,
Herself and all of which she 1s the s1gn.
An marticulate whisper drives her steps
Of which she feels the force but not the sense;
A few rare mnt1mat1ons come as gu1des,
Immense drvmnmng flashes cleave her bram,
And sometimes m her hours of dream and muse
The truth that she has missed looks out on her
As if far off and yet withm her soul
A change comes near that flees from her surmise
And, ever postponed, compels attempt and hope,
Yet seems too great for mortal hope to dare.
A vis10n meets her of supernal Powers
That draw her as 1f mghty kmnsmen lost
Approachmg with estranged great lummous gaze.
Then is she moved to all that she is not
And stretches arms to what was never hers
Outstretchmg arms to the unconscious Vmd,
Passionate she prays to mnvisible forms of Gods
Solictmng from dumb Fate and to1lng Time
What most she needs, what most exceeds her scope,
A Mmnd unvisited by 1llus1on's gleams,
A Will expressive of soul's dety,
A Strength not forced to stumble by its speed,
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A Joy that drags not sorrow as its shade.
For these she yearns and feels them destined hers:
Heaven's pnv1lege she claims as her own nght.
Just 1s her claim the all-witnessing Gods approve, '
Clear in a greater hght than reason owns:
Our mntuut1ons are its title-deeds;
Our souls accept what our blind thoughts refuse.
Earth's winged chimeras are Truth's steeds mn Heaven,
The 1mpossible God's s1gn of thugs to be.

(The Earth-Goddess represents all earthly bemgs. She has been generally
pictured in the Indian mythologies as a patient, all-endunng, long-suffenng
mother of all earthly beings, only occasionally going up to the Creator to
complain when too much oppressed by the Rakshas1c forces.)

The mmnmmum Sr Aurobmdo and the Mother wanted was the firm begm
nmng of a definite process for the uphftment of the whole world and its sohd
foundation Thus Sn Aurobmndo achieved mn hus own body which shone with a
drvmne lustre for days even after what medical science would call 'death'. And the
Mother broke the barrier between the Supramental Consciousness and the earth
on 29 February 1956, since when, she has declared, the Supramental Consc1ous
ness has started generally permeatmng the earth's atmosphere. She even said that
1f there were a sufficiently sensitive instrument 1t could detect the change in the
earth's atmosphere. However, 1t may perhaps be centunes before it could be
perceived or recognised in its happy work all over the world by general
humanity. More evolved souls with the divine sight open may recognise 1t
Immediately 1f they look for rt.'

Now we may say something about the process of Transformation of nature
and the soul's Liberation

Sn Aurobmndo and the Mother have wntten and spoken at great length
about 1t. The bas1c principle 1s to surrender to the Mother and to the Mother's
Force.

One can come into contact with the Mother by many means. Any suffi
ciently intense and sincere call for help addressed to her reaches her and she does
whatever 1s necessary in the case. But for the Yoga of Transformation 1t is
imperative to come into conscious contact with the Mother's Force. This
happens by the Mother's Grace. Then the person becomes aware that a Force

' In ths connect1on rt may be interesting to mention a well-known prophecy by a very famous poet-samnt,
Shr Surdasj. approvingly quoted by Shr Ranchhoddasj Maharay, hmmself a highly revered Master-Yog It
says that mn thus Kalyuga itself a period of Satyayuga will start after the 20th century, and that nothing wll be
able to stop rt (Shr Gurudev k Sanndha men--by Ku Kumudmn P Pajavanu)
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other than his own has come mto his field and on this Force he begms to rely
more and more 1 And once a person has been put mto contact with the Force 1t
1s for good. At any time a shght concentration makes the contact active. It bnngs
health in the body, strength mn the vital bemg and clarity mn the mmd. It
harmonises and mtegrates the whole bemg with a new rhythm Sadhana
thereafter consists m bemg more and more m tune with the Force. Apart from
any supernormal expenences and even realsatons that may come, the basic
factor 1s the contact and the receiving of this Force m oneself, changmg what
has to be changed, rejecting what has to be rejected and generally to let 1t work
more and more w1thm oneself. This Force alone, that 1s actually the Mother
herself, carnes one through all the difficulties and dangers of sadhana and hfe
and gradually bnngs about the Transformat10n2 and the Liberation Once one 1s
able to recogmse this Force and its work and has sound expenence of 1t and has
developed trust m 1t, the sadhana becomes a happy pilgnmage.

Now with the Supramental Power already at work in the earth's atmosphere
for 40 years it would appear that the whole process of Yoga, conscious, sem1-
conscious or unconscious, will be much acceleratedbut not eliminated. It wll
be smoother, happier and generally not so much attended with dangers,
difficulties and violent upheavals wathmn or without. Its effects will be felt
everywhere, whether recogmsed as such or not In fact 1t 1s hkely that mostly 1t
will remam unrecogmsed. But that does not matter. The basically important fact
1s the mcreasmgly direct Power and Influence from the One from whom
everything ongmates. Its Influence and Inspiration will subtly and imperceptibly
Infiltrate ego1stc human wills. People wall turn more and more towards what
they cons1der to be sacred and drvme or just smmply good The orentaton wall be
more towards Spmtuahty than Religion. (The difference between the two can be
hkened to the one between the soul, the essence of bemg, and the mmnd, hfe and
body. Generally the soul remams unperceived and only the outer man 1s
considered the person. The same holds true for Rehg10n, where the outer forms,
ntes, rituals, ceremomes and philosophies prevail but the essence remams
unperceived. The essence of all relgons 1s one-the Spmt. And everythmg
directly connected with That is Spritualty.) A general uplftment m the
consc10usness of mankind will come, promotmg a sense of truth, goodwill, help

' It is most important to be watchful and vglant so that it 1s only the Mother's Force that one so
receives There are a number of Asuras and Rakshas1c forces which can also enter a person and lead him to
disaster Therefore the greatest care should be taken mn the matter In fact Sn Aurobmdo considered the
guidance of a Guru mmperatve and mndispensable here

In the Mother's and Sr Aurobmndo's conception, the Transformaton mncludes not only the trans
formation of normal human consciousness mnto a Drvmne Consciousness but, ultimately, the transformation of
the physical body, the very matter of the phys1cal body into a drvmne matter and a drvine body And that too as a
normal natural way of bemg No wonder the Mother somellmes spoke m terms of thousands of years for its
actual more general reah,at10n on earth
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and harmony among all the peoples of the world.1 With mner goodwill, outer
problems become easier of solution. Sn Aurobmdo has said that the Supra
mental will create its own conditions. But, even so, while some may progress fast
others may lag far behmd and 1t may perhaps be centunes before a whole race of
egoless drvmne beings with dvmne capacutes comes up, lves a divine lfe and leads
the world towards 1t. However, the process will contmue with an ever-increasing
acceleration until the whole world becomes a truly drvmne world.

(Concluded)

SHANTILAL VIRANI

' It rs interesting to note that mn the fifties and early srxtues, the newspapers all over the world were full
of the threat of ,1n 1mpendmg third world war and the consequent annhulaton of the whole of humanity Today
It 1s h,11dly he.ird And the end of the terrible c-onfrontation between the superpowers has been speedily
brought about in a manner inconceivable pror to 1ts actual happening



BIBHUTIBHUSHAN BANDOPADHYAY
The Man and the Writer

(Continuedfrom the ssue of January 1997)

IN Aranyak, written and published m 1937, almost ten years after its conception,
Bibhutbhushan narrated the story through Satyacharan, the protagonst of the
novel, the representative of the owner, a supermtendent of the forest estate. He
has faithfully depicted the life and livelihood of the natives who were uncared
for, most neglected, kept much away from the caste Hindus and civilised people
Not only did he mtlmately know the sylva of Lobtulia and the surroundmg lands,
its human mhab1tants, its flora and fauna, but also the sky and the stars above
them, each colour of the seasons, the smell of the Jungle and its mist. Aranyak
may be descrbed as the s1lent communon of the writer with the forest nature.
The simplest of men and women come here from distant places mn search of food
and fodder. They come to give labour and earn bread to survive for a few days
Here Dhavtal Sahu forgets and does not feel concerned about the worm-eaten
notes, his once accumulated treasure Dhatura and other folk artists perform
mainly for self-expression, displaying their artistic capacities 1n exchange for
some comestibles The writer realises the self of pure artists. Here the people
keep their children in heaps of wheat or nee husk durmg the wmter season for
want of clothing. RIce is a great luxury for them. B1bhutibhushan does not wrte
about them to paint their poverty or to create sympathy for them. It is his love
for their lufe force. In his view, hfe 1s always trumphant, a positive energy even
after death. In his famous story Puun Macha, the green creeper's beautiful and
vigorous growth and 1ts shining appearance mn the moonlght s1gnfy the unending
hfe force of the girl who has planted 1t though she herself lives no more. In
Aranyak we find a perambulating culture, a place where many types of people
come but seldom settle. Although there 1s no central story, no hero mn the novel,
there emerges a total picture of the forest, expressed through lofty and
enchantmg language. Towards the end of the novel the touch of the changmg
times is felt. Satyacharan, out of sympathy, gifts lands to many nomads who
settle there. But as a result of the colonial pohcy of a conquering nation and
human greed, zammdars and contractors enter the scene with the idea of gams.
The forest 1s denuded. Satyacharan, lover of the land and an ardent patron of the
forest, becomes, by an irony of fate, the agent for its destruction. He reahses that
man's effort towards urban1sat1on and civilisation would destroy 1ts prstmne
culture and beauty and the denudation of forests would do great harm to
posterity. Satyacharan feels guilty and utters: "O pnstune gods of the forest land,
I beg your pardon."

In his foreword to the novel Green Mansion by W H Hudson, John
140
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Galsworthy wrote. "All Hudson's books breathe this spmt of revolt agamst our
new enslavement by town and machmery... " (As quoted by Saroj Bando
padhyay mn hrs article Naakchhabt harye gechhe; Desh, 10 September 1994,
Calcutta) In comparing the two novelists, Hudson and B1bhut1bhushan, critics
have pomted out that B1bhut1bhushan hke the former did not revolt, but felt the
situation deeply. He wrote m his diary: "A day may come when people will not
see forests, only paddy lands and Jute factories and textile mills will remam. Man
will come here in this deep heart of the forest as one goes for pilgrimage. Let this
forest remain for the man of tomorrow." We may remember that this was said
long before the movement of the environmentalists started.

B1bhutubhushan raused many grave Issues through hs novel Aranyak and we
can read the mmd of the writer through the characters mn the novel. At one pomnt
Satyacharan goes to the native kmg Deboru Panna with some gifts mn hand
There he meets the king's family and his daughter Bhanumati whom he, once in
a romantic vemn, thought of marrying, 1f he could settle there. But the urbane
mtellectual had to fmally retreat, Just as 1t happened mTagore's story Postmaster.
In reply to a question Bhanumati, the princess of the bygone kmgdom, says that
they lve mn Gaya district but she has not heard the name of Bharatbarsha.
"Where 1s it?" she asks. One of the characters present there with Satyacharan
thmnks, "The history of India 1s the history of the Aryan civ1hsation. Nowhere 1s
written the history of the defeated non-Aryans ...." In this connection we may
recall the concluding remark of the Negro author Alex Haley in his outstandmg
novel Roots: "The story of our people can help alleviate the legacies of the fact
that preponderantly the histories have been written by the wmners." (p. 728) In
the case of India it may not be always the history of physical victory of the
Aryans over the non-Aryans but 1t 1s the history of wmnmg over the weaker
races by a race superior mn culture and strength. It was a prolonged unwritten
history of the struggle through the centuries

The writer felt that the sons of the soil were deprived of their rights m theu
own land and had lost theu freedom. How could they feel themselves as
belongmg to a free nation or a nation strugglmg for freedom when their own
freedom was m jeopardy? We may here trace the seed of many separatist
movements throughout the country. Though B1bhut1bhushan did not involve
hmmself mn politics he sensed the s1tuaton, the possibilities, and subtly hunted at
them with a s1gh.

In hus f1ct1on Drsht Pradp, Jtu, the main character, has the thirst for true
knowledge; what is rel1gon? what 1s God? what Is truth? Jitu confronts a
pathetic s1tuat1on mn facing death and helplessness as the author himself faced a
smm1lar s1tuat1on when hs sister died.

In Ichamat, another mayor fiction of hus, there 1s agamn no hero. Ichamati,
the ever-flowmg river, compamon of Apu from hus brth 1n Pather Panchal, 1s
present here also and the character Bhabam Banerji, with intense love for his
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son, 1s the portraiture of Brbhutrbhushan and hus son durmg the last years of the
wrter's fe mn his native village. The rver flows, witnesses the changing scenaro
on both its banks, itself remammg unaffected

Hus contemporary wrters, drenched mn the Ideologies of Marx and Freud,
were shy of directly mentioning God But Bbhutbhushan was an mtense lover
of God and Nature and God m Nature. He was ever mqms1t1ve about life and hfe
beyond death. He had read the hves of samts, mythology. the Upamshads and
other scriptures and his ideas were embedded mn the Indian tradition and culture
He read Sn Aurobmndo, particularly The Lafe Dvne We understand that he
used to read the book regularly. Quotations from The Lafe Dvne were used at
the begmning of each chapter of Deva1an, publii'>hed m 1944 No wonder
B1bhut1bhushan wrote an altogether different type of fcton in Deva)an All the
characters mn 1t are departed bemgs and they lve on different planes of existence.
mn other worlds Some other wnters also touched upon the subJect m thelf stones
but they treated it mostly ma jocular vem, lightly No one wrote a senous fiction
lke hum. The characters mn Devayan continue to mamntamn therr old relations as
they meet after death. Sometimes they cannot meet as they live on different
planes accordmg to their growth. The greedy, lustful, cnmmal people live as
such even mn their shadowy life beyond death. We may mfer that life 1s their
Inferno where they want to take birth any tmme agamn Higher souls live on hugher
planes They rarely come down on earth but some often do i'>O m thelf bodiless
existence and move around their last abodes on earth Apart from all this, there
are mnumerable star-like worlds mn the universe vast globular clusters, star
clouds actmg m mfm1te ways

B1bhut1bhushan does not wnte only of what he has seen but also of what he
has not, as he did while wntmg fictions for children His mental travel was much
more extensive than his actual movement on earth He was often seen travelling
on foot mile after mile with a book m hand, oblivious of his surroundmgs.
B1bhut1bhushan's account of life beyond death may not be acceptable to the
rationalist but he humbly says, "Heaven and earth ex1st side by s1de, a co
extensive umverse; but no one of this mfimte unendmg umverse keeps any
mformation of the other ones. Because we do not see or understand them,
because we do not conceive of them, they do not exist. this 1s a peculiar
argument "

B1bhut1bhushan Mukhopadhyay, another contemporary wnter from B1har,
said, "In Pather Panchali a symphony of two melodies was heard, natural and
supernatural; mn Aranyak the melody of Nature was vast, m Deva1an 1t was
supernatural." (Sanbarer Chth, November 1950)

Anubartan was another fiction of a different type based on the c1ty-hfe of
Calcutta Its author was successful m portraymg the characters m the novel

In the 29 years of his literary career B1bhut1bhushan wrote, accordmg to a
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published list, some 15 novels for adults. Durmg his lifetime 46 books were
publu,hed which mcluded 12 novels for adults and many short stones. He wrote a
number of stones for children He descnbed children as burnmg torches and his
works abound m children and in elderly people with whom he was equally sympa
thetuc. He wrote many articles, travelogues and miscellaneous pieces mcludmg a
grammar book for students He also contnbuted his share m fictions jomtly
wntten with others, as was the vogue durmg his lifetime. Adaptations for
children from his own wrtmngs for adults were also hus contrbuton to hterature
Hrs memo1rs, lke the journals of Andre Gude, written at different times, were
part of his literary creation Omte a number of edit10ns of many of his books as
well as his Collected Works have been published, mcludmg translations of his
works m different languages

It seems Bbhutbhushan lived as 1f he had been led by an unseen gmde and
each turn of his hfe was a source of new ventures As the years passed he sought
the Drvmne more and more; he felt a spintual gudance mncreasmgly even up to h1s
last days.

Durmng the puja vacation m 1950 the writer went to hus second house at
Ghatshila m Bihar to remam there for a few days with his family and fnends,
undisturbed. One day he went with a few frends to the nearby Dharagm hills
They were sitting on a rock at some height surrounded by a beautiful forest As
the evenmg approached they got up to return But Bbhutbhushan started
climbing up further Fends asked him to come down but he contmued. Fmdmg
no other way out, they followed him. After some time there was a shocked cry
They saw the wnter standmg, covenng his eyes with his palms They were
~tunned seemg the man who throughout his life, through day and mght, moved
alone mn forests and forsaken lands, bravmg beasts, bravmg other n~ks; he
believed that beasts would never harm hum as he had mn hmm no such thought,
standmng mn such a condrton. They could not speak Bibhutibhushan, tremblmg
and sweatmg, taking their support, descended S1ttmng on a rock at the foot of the
hill he confided what he had been expectmg for some days, but he was now sure
that he would have to leave the earth soon. He elaborated, of his own accord, on
the subject. As 1f pulled by some unseen force he had moved up. At a level place
he saw a cot and a dead body covered with a white cloth from head to foot and mn
an earthen pot on the ground there were bananas with vermullon, as 1t 1s the
custom to keep on such occasions. The wnter was as 1f forced to uncover the face
of the corpse and 1t was his own! The fnends also had seen the cot, rather
unusual mn such a place, with no man or woman around it, under the moonht sky.
But they did not want to believe and pleaded that 1t must be some h1ll-tnbes
man's cadaver. B1bhutubhushan requested hrs fr1ends not to divulge anything to
his wife. He further said that Abraham Lmcoln also had the same expenence but
1n a dream, before his death.
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Three days later he was gone. He was 56.
The life and works of Bibhutibhushan Bandopadhyay are, in a sense, umque

not only m Bengah literature but also m Indian hterature as a whole and his
Aranyak 1s a piece to be preserved as a treasure.

(Concluded)
AJU MUKHOPADHYAY

THE PROBLEM OF ARYAN ORIGINS
FROM AN INDIAN POINT OF VIEW

Second Extensively Enlarged Edton wth Fve Supplements

by K. D. SETHNA
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POLITICAL VEDANTISM-ITS CONCEPT
AND PRACTICE

(Continuedfrom the ssue of January 1997)

CHAPTER II

THE PARTITION OF BENGAL AND THEREAFTER

(Continued)

WE know that before the end of 1906, Bepm Pal who founded the Bande
Mataram left 1t and Sri Aurobmdo assumed full control of its pohcy. It was Sn
Aurobmdo who flfst openly declared that the aim of political action m India was
complete and absolute mdependence which he persistently reiterated m the
pages of the journal " ..he was the first polutcan who had the courage to do th1s
m public and he was immediately successful ''22

The articles appeared mn the Journal after Sn Aurobmndo's assuming the
charge were all 1n tune with 1ts bas1c policy and programme which included:

1 To support violence agamst violence and 1t was shown that 1t was
Indispensable to do so

2 If mJust1ce was not opposed the enthusiasm, perseverance and unity so
necessary to wm mdependence would weaken considerably

3. To return blow for blow, to stand up agamst attack, awaken manhood mn
the nation. This 1s very important for an oppressed nation.

4. Treachery and perfidy to the nation 1f they are not punshed do not stop.
5. A naton that wants to be free must be ready to face tyranny and

persecution. Oppress1on 1s God's method of prepanng a nation "We are iron on
His anvil and the blows are showenng upon us, not to destroy but to recreate.
Without suffering there can be no growth.

The Journal also "declared and developed a new pohtlcal programme for
the country as the programme of the National Party [which was also run under
Sn Aurobmdo's gmdance] non-cooperation, passive resistance, Swadeshi,
Boycott, nat10nal education, settlement of disputes mn law by popular arbitration
and other items of Sn Aurobmdo's plan "

Some excerpts from the articles appeared on different dates mn the Bande
Mataram (daily) upto the date of its prosecution (16 August 1907), exceptmg
those whch comprised different aspects of the Doctrne of Passve Resistance.
They are reproduced below; the questioner may study and detect if there was
anythmg m between the Imes which could vmd1cate the action taken agamst the
Journal by the Bntlsh Admmtstration

145
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a. The Writing on the Wall (8 April 1907)

"The Anglo-Indian Press whenever they fmnd that their arguments are seen
through, that what 1s at the back of their mmds 1s at once discovered, that their
professions and protestations are taken at then- worth, fall to usmng threats and
throw out dark hmts as if the people do not know that they cannot regam their
mdependence without a fearful struggle The Anglo-Indian Press are really
nervous at our gettmg at the truth about political salvation and their arguments
about our weakness and mcompetency backed by the opimon of the moderate
school of polrtrc1ans mn the country are systematically alternated with the
arguments of fire and sword. When they cannot coax us mto acqmescing m
servitude, they want to argue us into it and f<l1hng that too, they brandish the
sword The London Times, its namesake mn Bombay, the Poneer, the English
man, all tned to wm over the Congress suddenly changmg their attitude of
supreme contempt towards the National Assembly ot a quarter of a century's
standmg. But as soon as the news that the extremist programme found favour
with the 22nd National Congress was flashed across the seas, the "Thunderer" at
once cabled to us that India was won by the sword and will m the last resort be
held by the sword. Smee then these Anglo-Indian Journals are trymg both mild
and violent ways." (SABCL, Vol. 1, pp. 241-42)

b. Nationalism not Extremism (26 April 1907)

"The new movement 1s not pnmarily a protest agamst bad Government-It
1s a protest agamst the contmuance of Bnt1sh control; whether that control 1s
used well or 1ll, justly or mnjustly, 1s a minor and unessental cons1deration. It 1s
not born of a disappointed expectation of admss1on to Brtush citizenship,It 1s
born of a conviction that the tmme has come when Inda can, should and wll
become a great, free and umted nation It 1s not a negative current of
destruction, but a positive, constructive impulse towards the makmg of modern
India. It 1s not a cry of revolt and despair, but a gospel of national faith and hope
Its true descnptlon is not Extremism but Democratic Nationalism.

" .. There are at present not two parties mn Indra, but three,-the Loyalusts,
the Moderates and the Nationalists. The Loyalists would be satisfied with good
Government by British rulers and a limited share m the admm1strat1on; the
Moderates des1re self-government wthmn the British Empire, but are willing to
wart for rt mndefmutely; the Natronalsts would be satisfied with nothing less than
mndependence whether within the Empire, If that be possible, or outs1de rt; they
beheve that the nation cannot and ought not to wait, but must bestir itself
immediately, if 1t 1s not to perish as a nation .. The Loyalist view 1s that Ind1a
cannot, should not and will not be a free, great and umted nation. The
Moderates beheve the nation to be too weak and d1sumted to aim at freedom,
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they would welcome mdependence if it came, but they are not convmced that we
have or shall have mn the measurable future the means or strength to win it or
keep 1t if won They therefore put forward Colonial Self-Government as their
aim and are unwilling to attempt any methods which presuppose strength and
cohesion mn the nation. The Moderate view 1s that Indra may eventually be
umted, self-governmg withm limits and prosperous, but not free and great. The
Nationalists hold that Indians are as capable of freedom as any subject nation
can be and their defects are the result of servitude and can only be removed by
the struggle for freedom, that they have the strength, and, if they get the will,
can create the means to wm mdependence.. In brief, they are convmced that
India should stnve to be free, that she can be free and that she will, by the
impulse of her past and present, be mnevtably driven to the attempt and the
attamment of national self-realisation. The Nationalist creed is a gospel of faith
and hope " (Ibd., pp 297-99)

c. Shall India be Free? Unity and British Rule (2 May 1907)

"It is a common cry m this country that we should effect the unity of its
people before we try to be free. There 1s no cry whuch 1s more plausible, none
which is more hollow What is it that we mean when we talk of the necessity of
umty? Umty does not mean umformity and the removal of all differences. There
are some people who talk as if unity m religion, for instance, could not be
accomplished except by unformty. But uniformity of religion is a psych1cal
impossibility forbidden by the very nature of the human mmd. So long as men
duffer mn intellect, mn temperament, mn spiritual development, there must be
different relgions and different sects of the same relg1on....

"The first quest1on we have to answer 1scan thus practical unity be
accomplished by acquiescence in foreign rule? Certamly, under foreign rule a
peculiar kind of un1formuty of condrtuon 1s attamned. Brahmin and Sudra,
aristocrat and peasant, Hindu and Mahomedan, all are brought to a certam level
of equality by equal mferionty to the rulmg class. The differences between them
are trflmng compared with the enormous difference between all of them and the
white race at the top. But this unformuty is of no value for the purposes of
natonal unrty, except mn so far as the sense of a common mfenonty excites a
common desire to revolt agamst and get rid of it. If the foreign superiority is
acqmesced m, the result is that the mind becomes taken up with the mmor
differences and mstead of gettmg nearer to unity disumon is exaggerated. This is
precisely what has happened in India under British rule. The sentiment of unity
has grown, but m practice we are both socially and politically far more disunited
and d1sorgamsed than before the British occupation...

"This process of political disorgamsation is not so much a deliberate policy
on the part of the foreign bureaucracy, as an mstinctive action which it can no
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more help than the sea can help flowmng. The dissolution of the subject
organ1sat1on mnto a disorganused crowd 1s the Inevitable working of an ahen
despotism."(Ibd , pp. 314-18)

Now, let us have an overview of what appeared mn the Bande Mataram on
the day before its office was searched (16 July 1907) The title of the article was
The Issue'In which Sn Aurobmndo referred to the article published mn the
Yugantar (Bengal daily) for which the Journal was prosecuted. Its English
version also did appear mn the Bande Mataram which was one of the causes that
prompted the authontres to prosecute the paper on the charge of sed1t1on Sn
Aurobmndo spoke of thus whch we wall see later

d. The Issue (29 July 1907)

"The bureaucracy as usual has over-reached itself m mst1tutmg a case under
the sed1t1on clause agamst the editor of the Yugantar The Punjabee prosecution
did untold harm to thelf prestige and helped to shatter the not over-abundant
remnants of their moral ascendancy, its work was negative and destructive But
the Yugantar prosecut10n has been a pos1tve gamn to the national cause; 1t has
begun the positive work of buldmng up the moral ascendancy of the people which
1s to replace that of the ahen and nullify his mere matenal supenonty. This
momentous result the editor of the Yugntar has brought about by his masterly
mactlv1ty. His refusal to plead has been worth many sensatonal trals. It has
produced an enormous effect on the pubhc mmd all over India, not only as an
md1v1dual mstance of moral courage and readmess to suffer qmetly and simply,
without ostentation and self-advertisement, as a matter of course and one's plam
duty to the country, but as the flfst practical application in the face of
persecuton of the sheer uncompromsmng spirit of Swarajsm For the first tme a
man has been found who can say to the power of ahen lmpenalism, 'With all thy
pomp of empire and splendour and dommm1on, wnth all thy boast of mnvmnc1blity
and mastery 1rres1stible, with all thy wealth of men and money and guns and
cannon, with all thy strength of the law and strength of the sword, 'with all thy
power to confme, to torture or to slay the body, yet for me, for the spmnt, the real
man m me, thou art not, thou art only a phase, a phenomenon, a passmg illusion,
and the only lastmg reaht1es are my Mother and my freedom.'

"It 1s well that we should understand the real issue which is not pnmanly
one of law or of polt1cal forms and institutions, but a sputual Issue on whch all
others depend and from which they anse The question 1s not whether one
Bhupendranath Dutt published matter which he knew to be likely to bnng the
government established by law, to wit certam med1ocnt1es m Belvedere,
DarJeelmg, Shillong or Simla who collectively call themselves the Government
of Bengal or of Inda, mnto contempt or hatred or to encourage a deslfe to resist
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or subvert their lawful authonty. If that were all, we might argue the question
whether what he did was wise or what he wrote was true or mistaken, legal or
1llegal As 1t 1s, these thmngs do not matter even to the value of a broken cowrie
The real issue for us National1sts 1s something quite different and mnfinitely more
vrtal. It 1s thus, "Is Indra free?"-not even "Shall Inda be free?" but, 1s Ind1a
free and am I as an Indian free or a slave bound to the service, the behest or
forced gmdance of something outside and alien to myself and mine, something
which 1s aniitman, not myself? Am I, are my people part of humanity, the select
and chosen temple of the Brahman, and entitled therefore to grow ~tra1ght m the
strength of our own spmt, free and with head erect before mankmd, or are we a
herd of cattle to live and work for others? Are we to live our own life or only a
life prescribed and crcumscrbed for us by something outside ourselves? Are we
to gude our own destinies or are we to have no destiny at all except nullity,
except death? For 1t 1s nonsense to talk of other people gmdmg our destm1es,
that ts only an euphemism for kllng our destmnues altogether, It 1s nonsense to
talk of others grvmng us enlightenment, crvuhsaton, polt1cal tramnmng, for the
enlightenment that 1s given and not acqmred bnngs not light but confus10n. the
cIvl1sat1on that s 1mposed from outs1de kalls a nation instead of 1nvgoratmng 1t,
and the training which 1s not acqmred by our own expenence and effort
incapacitates and does not make efficient. The issue of freedom 1s therefore the
only issue. All other issues are merely delusion and Maya, all other talk 1s the
talk of men that sleep or are in intellectual and moral bondage " (SABCL, Vol
1, pp. 490-91)

Now we may come to the quest10n-how and why was the Bande Mataram
prosecuted?

As mn the mterest of the Movement Sn Aurobmndo had to take care to give
no handle m the ed1tonal articles for a prosecution on sed1t1on or any drastic
action that might be fatal to its existence, so m the mterest of the admmmstraton
the Government could not remain as a passive spectator of the threatening
s1tuaton that developed and persisted as an aftermath of the Partition. And
therefore, the Governor of Bengal wrote a letter to the Governor General, as we
have indicated earlier, requesting the latter to take immediate action to deport
Aurobmdo Ghosh who as per their information had been the bram behmd the
Movement Besides, the Anglo-Indian Press was seen crymg desperately for
action against the Bande Mataram

As a sequel to this development the Bande Mataram office was searched on
30 July 1907 and a prosecution launched for sedition. Sn Aurobmdo and Bepin
Chandra Pal were among the accused "A warrant for Sn Aurobmdo's arrest was
issued on 16th August; Sr Aurobmndo went and surrendered himself at the
Pohce Staton but was released on bail. When, however, the case began, Bepm
Pal who had been cited as the prmc1pal witness refused to give evidence, and for
hus hero1c act the great patrot and devout spmntual seeker had to suffer s1x
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months' imprisonment The prosecution could not prove what every one
knew-that Sn Aurobmndo was the editor. And so he was acquitted on 23
September 1907. The Government had to satisfy itself by sentencing Apurba
Bose, the printer of the paper, a man who knew no English .. "2'

For more detail we may recall what Sn Aurobindo himself commented on
the Issue mn rectfymng certamn errors committed by one of hus biographers 1n
presenting the Bande Mataram Case m hs book.

"Sn Aurobindo never brought any rancour into his politics He never had
any hatred for England or the English people, he based his claim for freedom for
India on the inherent nght to freedom, not on any charge of misgovernment or
oppress1on; 1f he attacked persons even violently, it was for their vews or
political acton, not from any other motive...:

.. the prosecution was for a letter wntten by somebody to the Editor
[hereunder reproduced] and for the publicat10n of articles mcluded in the
Yugantar case but not actually used by the prosecution The Bande Mataram was
never prosecuted for its editorial articles The editor of The Statesman com
plamed that they were too diabolically clever, crammed full of sedt1on between
the lines, but legally unattackable because of the skill of the language The
Government must have shared this view, for they never ventured to attack the
paper for its ed1tonals or other articles, whether Sn Aurobmdo's or from the pen
of his three ed1tonal colleagues. There is also the fact that Sn Aurobmdo never
based hs case for freedom on racial hatred or charges of tyranny or m1s
government, but always on the inalienable nght of the nation to mdependence
His stand was that even good government could not take the place of national
government-mdependence. "2"

Politics for Indians

Calcutta, Thursday, 27 June 1907
"To the editor 'Bande Mataram',
Su,

Nothing has surprised and gneved us more than the Governor's action in
warmng you to moderate your tone. Truth 1s sad to be always unpalatable and
the truths that you have been gvmng express1on to have been too much for them
The pills of your excellent logic mn good language have proved too bitter for them
to swallow. But the authority should know that if those pills appeared to be too
bitter it is because the disease of theu mmd has taken a bad tum. Time was when
no English Jury would have thought of conv1ctmg a man for being the author of
those articles. But those times have gone by, I fear, for good, and indeed we
have no rght, humanly speakmg, to expect them to continue for ever Long ago
I heard a European gentleman-a ventable Anglo-Indian--say that 'No true
Englishman would be sorry 1f Ind1a governs herself ' Today Mr Morley resolves
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that the English rule must contmnue' perhaps for ever and no doubt in the
autocratic form The 1dea 1s to keep all the machmenes of Government w1thm
the control of the officials of the ruling race, to work them by a maJonty of
Englishmen so that it would not be possible to overthrow any of them by a
combmat1on, however strong, of the children of the sol. It was the favounte
dogma of Lord Curzon who made the Calcutta Mumc1pality what it now 1s, who
constituted the umvers1t1es as they now are Methmks the time is approachmg
when the world will refuse to believe that the same race of Englishmen were
mstructed m the abolit10n of the Slave trade At the present day the liberty of the
Press and speech mn India 1s mere moonshme, the so called sympathy-a sham
and delus1on

Mr Ashutosh Chowdhury has said that we can have no politics bemg a
subject nation. How then does he propose to manage hus mndustres 1f the law
directly or mdirectly puts a stop to them? What guarantee 1s there that he will
(not be) suffered to rum the merchants of England by his mdustnes? What
should he do if his mdustnes be set upon by rowdies backed by the pohce at the
instance of the white merchants which 1s only another name for the Kmng? No,
Mr. Edtor, we must have politics as the bas1s of all organ1satuons .. Without
politics we would be merely gropmg m the dark and our policy will be a policy of
mendicancy. It s the recognut1on of these bas1c facts whch dustmnguushes your
paper from most other Enghsh papers-native or Anglo-Indian... The former
recogmsmg them mn a bid to give expression to them with the result that their
views can scarcely stand the test of logic. The latter baskmg m the sunshme of
Government favour are so full of the pnde of power and so eager to retam that
power at any cost, so confident of their reward that they feel that they can safely
discard all logic and the teachings of history, at least in the case of thus unhappy
country and are content to make specious arguments to gloss over the deeds of
the bureaucracy. "27

(To be contnued)

SAMAR BASU
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A TREASURY OF ANCIENT TAMIL LEGENDS

98. THE BLIND MAN'S PRAYER

THANDI was born bhnd Yet he had no regrets What 1f his physical eyes were
powerless, when hs mnner eye was powerful, so much so as to see Lord Siva
Himself?

Devoted to the feet of the Lord of Thruvarur, Thand was a lvng ep1tome
of the theory that the mner worship 1s of greater importance than outer worship,
and that one can achieve even the mmpossble 1f one's heart 1s solely placed on the
thmgs he loves

It was customary of Thand to take a holy dip m the temple tank before he
went round the sacred shnne all the time uttermg the different names of the Lord
and praising Hus devotees

One day he found to hus dismay that a particular place mnhe tank was not
deep enough to hold enough water "This place needs to be desilted," he said to
himself Wasting not a smngle minute he plunged mnto act1on

He planted a post at the centre of the chosen spot and tied one end of a rope
to the post. Holdmg the other end he dragged the rope along with him as he
groped his way out of the tank and tied it to a tree.

He clove the earth with a spade and threw the clay mnto a basket. Carrying 1t
on hus head and guiding himself by the rope, he deposited the sult outs1de the
tank. Every time he did so, he uttered the name of the Lord.

The Jams who had numerous temples of their own to the west of the shnne
saw Thand desalting the tank day after day Envious of the drvmne worker, a
group of monks approached Thand1.

"O Ignoramus' Stop domng such an inhuman thing Don't you know that by
so digging you are causmng mnjury to small sentient things?'

Heanng the angry words of the Jamns, Thand retorted: "Oh, you Jams with
unwashed bodies! Do you know that service to humamty is service to God? Are
you not aware that service to God is faultless dharma?"

"Blind fool' You are talking about dharma? Strange"" gggled the Jams.
"Go away Don't obstruct my work Empty words can't be of any service to

the Lord."
"You refuse to listen to us, bhnd fool' We never knew that you were deaf

too."
"Sightless eyes, senseless ears and dull mtelhgence are all that you Jams pos

sess on the earth. Yet you call me blmd, when my eyes see nothing but the Lord
You call me deaf, when my ears hear nothing but the drvmne deeds of the Lord "°

"Loud-mouthed bat! Stop all your blabbenngs and go away from here,"
they kept heckling him. "A bhnd man hke you should not talk too much, for you
are at our mercy "

152
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"At your mercy?" Thand1 pooh-poohed. "We are all at the mercy of the
Lord. Don't put yourself on a par with Him. You call me blmd, eh' Suppose I
regam my eyesight and you lose yours by the grace of the Lord, what will you
do?"

"If such a muacle happens, we Jams will leave Thuruvarur once and for all
But fust of all, pray and get back your eyesight. Till then don't mdulge m
desiltmg this pond," so saymg they pulled out the post and took his spade and
basket away

Angered by the cruel act of the Jams, Thand1 cned to God· "What a
disgrace these stupid Jams have brought on me and on you, my Lord. It's time
that you put them m their place "

Sorely troubled m heart, Thand1 took the matter to the kmng. At his request,
hrs majesty sent for the trouble-makers and listened to both versions of the case

"Well then," sad the kmng, 'If you regain your eyesight as per your
challenge, then the Jams will cease to be my subJects. I"ll dnve them out."

Thand1 went to the holy tank and had a dip. Standmg waist-deep in water
and rasmng both hus hands towards the Heavens, he sand: "If my devotion to you,
0 Lord, 1s faultless and if you have accepted me as your devotee, give then eyes
to me and blmnd all these deceitful Jams who have stopped me from domg my
work."

To the surpnse of the kmg and his anxious courtiers, Thandi got his
eyesight. But words would fail to speak of the phght of the Jams Poor fellows!
Thunder followed by hghtnmg had struck all of them bhnd

The kmng prostrated himself before Samt Thand1 and praised the all
powerful Lord Siva The Jams who were asked to run for theu hves 1mmed1ately
ran blmdly out of Thruvarur, once and for all.

99. THE MAN WHO STONED GOD

I
"If the soul 1s a drvmne spark, why Is 1t sent mto this wretched world? Why does 1t
take a human form? And why does it abandon the body? They say we are born
seven tmmes mn thus world-why Is 1t so7 What 1s the way to put an end to one's
births and deaths?" Sakk1yar asked himself and went mn quest of spmrtual
knowledge

Finding no answer mn the city of hus birth, Thurutchangamangai, he moved to
a nearby city, Kancheepuram, that housed many spmtual masters and yogis.

Sakk1yar first became acquamted with the Buddhists. Theu garb appealed
to him and he began to wear 1t before he started learnmg their wisdom.

The Buddhists taught hmm and tred to quench hs thirst for knowledge. But
all their philosophy fauled to answer hus last question. And so to satisfy the
cravmgs of his heart, Sakkryar sought the help of several other schools of
thought. But no school impressed him. As a last resort he approached the Sarva
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religion and was qmte convinced that the path of goodness was the only truth,
and the great truth was Lord Siva Himself.

"Hold the feet of God, if you do not want to be reborn " Sakk1yar found the
answer to the poser that had been badgermg him all those years.

"Do not forget the feet of God Siva, no matter what garb you wear and to
what faith you belong." Sakkiyar learnt further. This faith grew strong m him
day after day and he made 1t hus dauly duty to worship the S1valingam.

"Preposterous," bellowed the Buddhists when they saw Sakk1yar m his
Buddhist garb worshipping Lord S1va. The Sarvrtes too had their own doubts
about hum. But Sakkryar cared a straw for them and continued hus worship of the
Srvalingam.

The Siva temple was a httle far from his dwellmg place. Yet he made it a
pomt to go all the way to the temple every day and, before he took his food, offer
his prayers to the sacred symbol of God.

One day he was surpnsed to see a S1valmgam m an open place a few yards
away from hs home. Has heart jumped wth joy and, without bemg conscious of
what he was doing, he picked up a stone and threw it, as he would throw a
flower, at the Lord

The stone that hit the S1valmgam clmk-clanked and the sound brought
Sakkiyar back to his senses.

"Oh! what have I done? I have stoned the Lord," wept Sakkiyar. But the
next moment a sense of calmness pervaded his troubled heart.

Pondermg over his action and his heart's react10n to 1t, he said: "What I did
without thought was certamly mduced by God, for bouquets and brickbats make
no difference to Him. All that matters to Hmm 1s true love. The stone too would
turn mto a flower 1f it were offered to the Lord with true love."

It took httle time for Sakk1yar to reahze that God 1s all and that all acts are
His acts and we are nothmg more than puppets destmed to dance to His tune
Havmg reached that spmtual state, he contmued to throw stones at the
S1valingam

The Lord too was pleased wth Sakkyar's strange way of worship, as a
lovmg father would be at the m1sch1efs of his beloved httle ones.

Every stone that Sakkyar threw at the Lord fell on Him hke a fresh flower.
Strange are the ways of the Lord and His devotees!

But the commonfolk took Sakkryar for a madcap, yet never dared to stand
mn the way of his worship.

Years passed and Sakkayar grew old mn the service of the Lord.
One day, hunger pmchmg his stomach, he rushed to the kitchen. Food was

ready and, when 1t was served on the banana leaf kept before him, he greedtly
mixed the rice with broth and took a handful of the mixture He was about to
shove it mto his mouth, when all of a sudden he remembered the Lord.

"My God! What am I domg? How can I ever touch my food before I offer
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my prayers to the Lord?" Sakk1yar cned and staggered towards the S1vahngam.
His heart overflowmg with love, he took a stone. He aimed 1t at the Lord, as

though he was a1mmg at his target. He hurled 1t and this time it made no noIse
when 1t hit agamst the Sivahngam, and fell down hke a flower.

Sakkryar was overjoyed The Lord was even more overjoyed, so much so
that He appeared mn the firmament wIth hrs consort and showered Hrs grace on
the samt

(More legends on the way)

P. RAJA
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BOOKS IN THE BALANCE

Down Memory Lane by Shyam Sunder Jhun1hunwala Sn Aurobindo's Action,
Pond1cherry, 1996, pp. 289 Pnce Rs 130

ALL autob10graph1e~ essentially attempt to capture lost time and map out the
growth in selfhood They serve two pnmary goals common to the human
s1tuat10n. to underhne the uniqueness of the hfe of each individual and record
the story of the mndrv1dual's conjunct1on wnth the larger world.

Thus, while spmtual autob10graph1es basically focus on the inner world,
they also share a common boundary with the world of real history Venfiable
history, such as dates and events, thus becomes a necessary backdrop for the
enactment of the inner hfe of the narrator-protagonist.

It goes to the credit of Shyam Sunder that in his Down Memory Lane, he
uses an autob1ograph1cal genre and mode consistent with his purpose. As a
seeker with a hterary background, he feels the need to define his narrative
approach at the outset itself According to Shyam Sunder:

This 1s the story of the book It 1s neither a coherent hfe-story, nor a bare
collect10n of memoirs, nor a diary, nor a character portrayal of persons It 1s
what the title says in its simple sense (Foreword)

Having set his agenda, Shyam Sunder begins his story under the appropnate
heading "The Journey Begmns°' The journey, both phys1cal and sprtual, 1s to
Pond1cherry for a new discovery and reahsation. With a lawyer's penchant for
accuracy and brevity that comes naturally to him since he is himself a lawyer,
Shyam Sunder does not waste words in any long introduction. Hrs beginning 1s
matter-of-fact enough "In 1949 when I decided to go to Pond1cherry, things got
arranged qmte smoothly " Thus, one part of his self, his earher hfe, IS

consc10usly shut out from purview from himself as well as from the reader The
earher life IS of no significant interest and consequence perhaps to either It 1s a
conscious deers1on that the narrator 1s making mn keeping with the Ind1an
spiritual trad1ton. The theme of mmrtat1on or rebirth mnto a new lfe 1s thus
estabhshed

Despite his professed lack of a plan for the book, Shyam Sunder 1s actually
very careful with the use of his memory. There are clearly many things that he
chooses not to reveal or focus hus attention on Hrs early childhood, upbrmngmng,
education, and later, marr1age, profess1on and fatherhood are all consciously
kept out. And so also the world of doubts, anxieties and confhcts in the mind.
Some of these could have provided a great deal of human interest for the reader
and even aided the narrator himself from the spmtual point of self-definition
However, thus 1s what Shyam Sunder chooses not to do and we must respect hrs

156
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choice; we cannot quarrel with his own chromcle of events or manner of tellmg
his story He first v1s1ted Pond1cherry m 1949 at the age of 22 and then regularly
for 15 years, later he left his legal practice and commercial mterests in Calcutta

D1v1ded mto two parts, Down Memory Lane's first part offers profiles of
personalities that Shyam Sunder knew best. Through pen-portraits of mndrvdual
Sadhaks and Sadh1kas such as RIshabchand, Nolmm Kanta Gupta, Madhav
Pandit, D1hp Kumar Roy, Andre, Vasudha, Champaklal, Indra Sen, and other
personalities such as Indira Gandhi, the narrator offers his sense of events and
the meaning he understands of hfe and relationships. It 1s not Shyam Sunder's
claim that he 1s offenng a non-partisan, samt1zed account, though there 1s
certainly an attempt at objectivity To someone who was mn the th1ck of various
actions and events m Pond1cherry and Aurovlle, 1t would be pretentious to
mamtam an absolutely neutral pos1t1on. The account itself is from his own
v1ewpomt It 1s his own story. Naturally he has his own favountes. He expresses
approval and disapproval of mndrv1duals" actons and behaviour In all these, as 1s
bound to be, hs mndrvdual self 1s the pomnt of reference. He 1s of course not
mterested m offenng an official history of the places and/or the people. His 1s a
more mndrvdual1zed account That lends honesty and modesty to hus narrative
efforts and makes them touchmgly personal

Most of the first part of the book, Shyam Sunder tells us, was wntten durmg
hs frve-week stay m Germany when he had no agenda and no sight-seeing to do
The httle village in Germany where his daughter Manju and her husband
Michael live 1s beautifully called "Niederaltetch" or "Under the Old Oak Tree".
As Shyam Sunder sat "at the computer desk with the wmdow opening on to the
country fields, the short summer of the year turnmg mto autumn eve, came to
him" the title "Down Memory Lane" that shaped the structure of the book,
giving hum the freedom "to wnte wthout any plan""

The best part of Shyam Sunder's book is not the so-called 'history' of men
and matters It hes m the welcome attention he pays to the moral and spmtual
lessons he learnt m hfe Thus we see the value of detachment m Nohni-da who
refused to accept money (p. 8) from the sale of his book The Message of Sn
Aurobindo (which Shyam Sunder translated mto Hmdi). The total amount went
to the Mother We also see the importance of broad-mindedness and tolerance.
We learn of gratitude to the Divine from the example of Dyuman-bhar who said:
"The Mother wore out her body for us. What did we, her children, do for her?"
(p 32) Similarly, we see the amazing wisdom of Amnta who when asked "How
far 1s the Divine from you?" went straight to the Mother counting the steps and
said, "Three steps, Mother." (p. 36) We are reminded of the use of money
power For mstance, when the Tantric Pundit Neelkanth Mahadeo Josh wanted
to establish a Tantrc Chakra at the Ashram to bring money, the Mother was
agamst 1t. (p. 44) And, then, we learn from Counouma's example that "everyone
has a nght of bemg heard". (p 45)
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The book has its share of other mterestmg deta1h too. For instance, there 1s
the account of a frmtful meetmg of Shyam Sunder with Nandmi Satpathy and
Indira Gandhi (pp. 74-75) and the not-so-successful encounter with G. D. Birla.
We notice how appropriate 1s Indira Gandhi's reply to the Mother's message of a
great and umted India sent by Shyam Sunder Indira added: "We must be firmly
rooted mn the soil of India but be ever ready to take and to adopt anythmg that 1s
good and relevant to us from elsewhere." (p. 76) This was said in 1983, one year
before her cruel assassination Similarly, we see the absurdity of the Ind1an court
cases wh1ch go on mndefmntely As Shyam Sunder once wrote to the authorities
"If the cases are seen as Just, advise the CBI to accelerate the court proceedmgs.
If the cases are seen as unJust, withdraw the cases." (p. 104) But, as usual,
nothmg ever happened

For the spiritual seeker, 1t 1s the second part of the book that 1s of great
mterest. This 1s called "Mother Steers Aurovlle". We are constantly amazed to
see the Mother's infmite patience, her sharpness of perception and her great
practicality. Her answers are mnvanably direct and straghtforward To the
question, "How can I express my gratitude to the D1vme?" the Mother's answer
1s: 'Grow mn consciousness and consecration " Elsewhere the Mother says:
"Don't thmk of pleasmg others If you try to please one, some other wt!! be
displeased. I also do not try to please " (p. 112)

For those who manage the orgamsatlon, the Mother's approach to the
running of Aurovlle on a day-to-day basis seems to be absolutely invaluable For
mstance, she shows a sensitive concern for the welfare of the local Tamil
villagers, the preservation of their language and culture We see her total
drsapproval of centralized authority, her desire to combine firmness with flex1
b1lity, her constant advocacy of overcommg our lower nature as an essential
condition for usmg freedom

Similarly, the followmg extracts from the diary kept by Shyam Sunder might
serve as eye-openers to us·

30 3 72
Mother has said somethmg on no marriage m Auroville. She has also spoken of
the soul relationship between man and woman but people choose to read the first
part only, then to couple 1t with ther 1dea of lberty and non-discipline .

The Mother said: "We are trymg to be above humamty, but these thmgs are
ammal things, below humamty .

Tell her that they can be good frends, but for good frendshp kassmng rs not
necessary, nor sexual actrvrty " (p. 144)

23.7.72
Constance has been engaged for ten years mn research mto the ancient Egyptian
crvlsaton He is able to find neither the nature of hus connection with 1t nor to
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that crvlzaton He asks for Mother's help
Mother's reply:
"Ancient Egypt belongs to the past We are here to prepare the future."

(p. 202)

23 7 72
Dane, a vus1tor from USA, wishes to cut short her stay. return and divorce her
husband and remarry another man.

Mother said, "It does not concern me." (p. 203)

6 8 72
Khoday DIstulleres Ltd has appled to the Registrar of Trade Marks, Bombay,
for registration of the name 'Aurovlle' for 1ts wine products We have a rght to
oppose 1t (p. 208)

9 4 72
The second part of Thomas's letter said, "Divine Mother, one thmg more.
Would you change my name, as m the Chnstian culture 'Thomas', I beheve, 1s
the 'doubter' and truly I have had enough of him."

Mother had a laugh. She said "Yes," gave the name 'Shraddhalu' and made
a name card. (p 159)

13.3.72
The parents of the child born at the Health Centre on 8.3 72 want the name to
come from Mother as the chld was born mn the Mother's city.

Mother gave the name "Auroshe" and wrote the name of the parents. Then
she made another copy for the chld's parents.

(All this for an unknown villager's family) (p. 136)

Down Memory Lane 1s a very readable mem01r. Attractively produced with
a beautiful cover photo, thus Is a welcome add1ton to the library of those who are
in quest of the mner world.

SACHIDANANDA MOHANTY

Wounded Roses Sing, by /. H. Rizvz. Pubhshed by Prakash Book Depot,
Barenlly, pp 72. Pnce. Rs 50.

"How can you wnte about the thmgs that are not dearest and closest to your
heart?" asks the Russian wnter Victor Astafev. He feels that "a wrter's work 1s
a constant search, complex, exhausting, and sometimes brmngmng nothing but
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despar " Dr I. H R1zv1 1s one such wnter, constantly searchmg his heart and
soul to explore means of poetic expression for conveymg thmgs that are dearest
and closest to them On his onward march, m pursmt of fulfilment of his
commitment to poetry, he has brought out thus fifth collection titled Wounded
Roses Smg

Rizv rejoices mn the knowledge that there 1s a beautiful world around hmm
and that he, as a human bemg, is a participant 1n all that 1s great and ahve But
hrs joy 1s often punctuated wIth pathos, p1ty and anger. The titles of hrs
collections Unfadng Bloom, Wanderng Fragrance, on the one hand, and Fallng
Petals, Thirsty Pebbles and Wounded Roses Sing on the other, represent the
mherent contrad1ct10ns of hfe, at the same time they also represent the poet's
two different approaches to seemg hfe as a umon of emgmatic contradictions

The title-poem Wounded Roses is the result of heightened poetic 1magma
tion, but the poet 1s not far away from the earth. The very breeze that thnlls the
roses mn full bloom

whispers at their cheeks
The message of approachmg doom

The poet admits that "he has been lavishly extolled. And struts around on the
prmted pages" and, by saymg so, he looks back as "The Self Judge" and
considers himself "A little educated man" Like any normal human bemng. he too
had expectations and wanted them to matenahze overmght; companng his
poems with the best, he asp1Ted to be a 'classic' one day. ,

Any begmmng 1s as fragile as the leaf-bud that cleaves to the earth
Beginning with mxed feelings of both disappointment and agony, the poet has
grown, to quote his own words hke " .a dazzlmg star on the honzon of fame"
Whether he has judged himself aright or not 1s a different question whch Time
alone can answer. But he appears to be mn earnest

What about Man on the onward march?
Man contmues his onward march but

He's tired of the roads he has
Been walking on for centunes .
He thmks now he must bmld new roads
To herald the twenty-first century;
He has already started gathenng
The matenal for the royal road
Of human dead bodies (The Onward March)

The b1Tds, the smgmg glory of God, have also flown away with all their music
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To distant unknown lands
Or have they gone into hiding
And now for breaking fresh grounds wart? (Brds Flown Away)

Maybe the birds are tired of man and hs cries of discontent and despair. The
Law must protect. Is Law actmg as protector,/ protector ofone and all? The poet
sarcastically says:

Everyone 1s given hs due:
The innocent should meet their doom,
And people should go on their ways,
Killers should not be brought to law
And death should not be mourned
Protective laws now need
A gemal atmosphere.
Is this the height we have attained? (Protecton)

Here, emotion grows mto an 1romc comment. The poet begins dispassionately
but slowly becomes intensely passionate in his appeal to the man of today.
Protection means protection of the gmlty, the rich and the power-wielders. It is
because 'Our garments are full of holes'

We say one thing when we are here
And may go the other way
When we are out of this conference
'Peace' we may preach here but may fight
To end, or watch our brothers slain
At Beirut, Kabul or Teheran. (The Summa)

So he advises you not to waste your precious time on non-ahgned summits and
h1gh-level conferences. No wonder, his heart 1s wounded and it smgs of the
forbidden dreams. The music Is melancholic, doleful but a mirror-image ofwhat
1s gomg on now everywhere But within him "The greatest treasures of the heart/
Build mansions of a myriad hues/ With mborn chasms of love." The poet has
wish-laden dreams and 1s full of hope for a brighter and better tomorrow. Alas!

But dreams are sometimes chamed
In caverns of eyelids. (Forbidden Dreams)

The poem Stopping symbolically means stopping of all tall talk about certam
(foolishly) well-guarded traditions that do not frt m the present context Trad1
tions, no doubt, are to be respected but they should be dispensed with when
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we are faced with harsh realities. A wife " . leaves with heaps of vows/ To let no
one else touch her frame", but the very same wife 1s squeezed among 'gentle
men' mn a bus or a tram while gomg to the office Should we blame the wife or
should we realise that we are standmg at crossroads to redefme the trad1t1on of
'touchability"

The Garden of Eden witnessed woman's power to conquer man. The power
seems to be mcreasmg through the ages The poet s quite convinced

When woman's out to conquer man,
Who can on earth res1st?
Not even a V1shwam1tra (The Fall)

A Western concept, 'The Fall' 1s onentally contextualized It 1s a kmd of
Ind1am1zaton The name V1shwamutra opens up the vast world of Indian myths
and legends The 'fall' of V1~hwam1tra and that of Adam are two different
mamfestat1ons of the same archetype which will be perpetuated for generat10ns
to come Poht1cal and social grabbmng 1s part of Indian culture and wartmng is its
corollary. Announcements come and go with the announcers.

The waitmg contmued but nothmg came
And nobody showed his face (Let Us Walt)

Let us wait for a "Wreath to come/ For the dowryless brde" and "for our son to
come/ Home from places best known to him." R1zv1 w1llmgly acts as the
spokesman of the maJonty of Indians

Rel1grous hypocrisy comes m handy to Indians Here 1s an ugly paradox:
philanthropists pour money mto the man-size 'hund1s' but refuse to drop a
morsel of food mto a starved stomach. The devotees mclude " . robbers,
thieves, smugglers/ In milk-white dresses, holy robes,/ In borrowed caps "

The Lord watches silently
While the money goes back
To the sources from whch rt came. (Cycle)

Sycophants 1s a companion piece of Cycle and descnbes sycophancy as an
essential part of humankmd The selfish world 1s so tyrannous to him that he
makes a desperate bid to escape from the gratmg sound among mankmd He
thmh aloud agomzmgly:

Each nght my mmnd 1s a haunt of ghosts,
And each day btes me hke a wasp

(0 Selfish World! 0 Selfish World)
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In another poem, Shadowng, the poet continues to play the note of dsllus1on
ment:

I wish my heart were hke stone,
And hke a glacier cold,
And hke the ocean's bottom dumb
For feelmgs flow mto this pond
And are hke fish caught n the bart
At every sorrow-laden sight.

The world 1s too much with him As a man of expenence, he knows the worth of
money and ts magical spell With money,

All evils are at my command,
All virtues are my slaves ...
I need no force for my defence,
My treasure guard the snakes,
And people, 1f they were free
To say, they'll call me God (Money)

The Wordsworth1an influence rs vs1ble mn the lmnes

How may I warble songs,
When all the wrongs,
The world has done, are heaped on me?

(How I may Warble Songs?)

0 tens10n-tortured man' You need 'satisfaction' Seek the poet's advice.

In yourself hes the word.
Or else the world 1s short enough
To quench your thirst.. (Seekang)

'Hope' 1s another word we need today. A leper, a beggar, an AIDS patient all
hve in hope smce

Hope 1s a dymg man's only bread,
A leper's hfe, a beggar's dream,
All men, though bound with weakest thread,
Wish to have till rays of hope gleam. (A Leper)

The pleasant s1de of Rrzvi's poetry 1s hus romanticism. Hrs romantic spur1t
drenches the poem Heat·



164 MOTHER INDIA, FEBRUARY 1997

As night advances, 1t grows cool
And trees prepare to take a nap
In the arms of the moonlit night

The same spmt runs through the poems Just After the Ram, A World of Birds,
Hakus and Glow-worm The Greek myths of Orpheus and Th1sbe take the
reader back to the classical penod and love-tnggered tensions of the ancestors.
Farewell, Beaten Sands, Repentance, Time, etc., are ph1losoph1cal outpounngs.
The poet bemoans man's bitter fate as he laments the death of his first cousin
who died young The poet wonders at the irony of life:

He's dead while people old
Enough to die a hundred years
Before hmm drag on their existence

(At the Death of Cousm Absar)

The descnpt10n of the last ntes moves one to tears. Imagery, both conventional
and non-conventional, flashes across the entre body of the collect1on. Two of h1s
ch01cest passages serve as illustrative examples·

And dusty clouds hang on the blue
As on tent roof of poverty. (The Coral Fish)

Wmgs of light
Sa1lmng from bars of heaven
Strivmg to pierce the world's atmosphere
Have to dodge past clouds of darkness
Shootmg from human actions (Wngs of Light)

The flow of the thought-content m thus collection 1s generally smooth and
unobtrusive, though it occasionally has checks of laboured 1magmmgs. A rose by
any other name would smell as sweet, says Shakespeare. In R1zv1, a rose, even 1f
1t 1s wounded by all the ironies of life, would sing as well. Finally, a word of
appreciation for the neat print wnth a picturesque appeal on every page. It
enhances the pleasure of readmg the poems.

D. GNANASEKARAN
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ANOTHER thmg lacking m our schools is the moral and religious teachmg. Since it
is a thmg of the heart, it is useless to try to make a student moral and religious
through textbooks. In dealmg with man's nature we have to consider three
thmgs: "The emotions, the samskaras or formed habits and associations, and the
swabhava or nature. "1 The best way to educate the heart is to encourage the
student in hs own tendency of development. "The first rule of moral tramnng,"
says Sri Aurobindo, "is to suggest and invite, not command or impose. The best
method of suggestion 1s by personal example, dauly converse and the books read
from day to day." Every student should be made aware that "the essence of
rehgon, to hve for God, for humanity, for country, for others and for oneself in
these, must be made the ideal in every school which calls itself national. It is this
spirit of Hinduism pervading our schools whchfar more than the teaching of
Indian subjects, the use of Indian methods or formal mstruction in Hindu beliefs
and Hmdu scnptures-should be the essence of Nationalism in our schools
distmgmshmg them from all others."

One of the mayor drawbacks of our modern methods of training Is the
practice of teaching m bits of information. The young student therefore does not
know how to chew and digest; he only knows how to swallow the small parcels of
knowledge with the result that he becomes sickly and cultivates a dislike for
learning. He simply turns mto a earner of sandalwood, without knowing the
value of the sandalwood he is carrying. In Sri Aurobindo's words: "Teaching by
snippets must be relegated to the lumber-room of dead sorrows. "4

According to Sn Aurobindo, the medrum of mstruction should be the
mother tongue of the children. He says, "Every child is a lover of interestmg
narrative, a hero-worshipper and a patriot. Appeal to these quahties m him and
through them let hm master without knowing rt the lving and human parts of his
nation's history."5 Only when one has sound knowledge and mastery of one's
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mother tongue can one proceed to other languages; 1t then becomes easier to
master them.

According to ancient Indan philosophy, without Brahmacharya the mind
cannot be fully controlled Brahmacharya 1s the retention of energy and its
subhmation mto spmtuahty. This fills our body, mmd and hfe with mexhaust1ble
energy. Thus we can channehse energy for a greater and nobler use of thmgs.

The importance of physical culture mn the completeness of education cannot
be overlooked. An English proverb says: "All work and no play makes Jack a
dull boy." According to Sn Aurobmdo sports are not only for amusement and
entertainment m their superficial sense; m their deeper sense "they are or can be
much more than that. they are also fields for the development of habits,
capacities and qualities which are greatly needed and of the utmost service to a
people mn war or in peace, and mn 1ts pohtical and social activities, m most mdeed
of the provmces of a combmed human endeavour "6 Besides, they can develop
co-ordmnaton, teamwork, courage, quuck reflexes, antic1pat1on, organ1sat1on,
nght judgement and observat10n which are also useful mn the fields of practical
hfe. Another supreme value of physical culture, says Sn Aurobmdo, is the
development of "the essential mstmctlve body consc10usness which can see and
do what is necessary without any mndcaton from mental thought and whch is
equivalent in the body to swft mns1ght mn the mmnd and spontaneous and rap1d
decis1on mn the will.7

Now I would like to draw your attention to a portion of the message given
by Sn Aurobmdo to Andhra Unversrty 1n 1948. It 1s a message meant not only
for Andhra Umversity, but for all unversrtes and educational institutions which
call themselves national. Here are his mspinng words: "Your Umvers1ty can
take its high positon as a centre of light and learnmg, knowledge and culture
which can train the youth of Andhra to be worthy of their forefathers: the great
past should lead to a future as great or even greater. Not only Science but Art,
not only book-knowledge and information but growth m culture and character
are parts of a true education, to help the mndrv1dual to develop hs capacities, to
help mn the formmg of thmkers and creators and men of vs1on and action of the
future, this is a part of its work. Moreover, the hfe of the reg10nal people must
not be shut up mn 1tself; its youths have also to contact the life of the other s1mlar
peoples of India mteracting with them m mdustry and commerce and the other
practical fields of hfe but also mn the thmgs of the mmd and spirit Also, they have
to learn not only to be citizens of Andhra but to to be citizens of India; the life of
the nation 1s their lfe.""

So far whatever I have dealt with has been mamly regardmg the prmciples of
National Education However, now I would hke to add one very important
pomt. It is a general practice m all trad1t1onal Yogas to neglect the phenomenal
or external spheres of knowledge and aim directly at the spmtual knowledge.
But Sn Aurobmdo's mtegral Yoga does not neglect or re1ect hfe's vaned
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activities, for it embraces both external and spmtual knowledge. In the words of
Sn Aurobmdo "Science, art, philosophy, ethics, psychology, the knowledge of
man and his past, action itself are means by which we arnve at the knowledge of
the workmgs of God through Nature and through hfe At first 1t 1s the workmgs
of hfe and form~ of Nature which occupy us, but as we go deeper and deeper and
get a completer view and expenence, each of these lmes brings us face to face
with God "»

Our Internat10nal Centre of Education has a special role to play m this
respect. The Mother mn her maugural message to the Centre declared it to be
"one of the best means of prepanng the future humamty to receive the
supramental hght that will transform the ehte of today mto a new race
mamfestmg upon earth the new hght and force and hfe ""

In conclusion, I quote an mspmng passage from Sr Aurobmndo's speech on
National Education He says: "Let us bear mn mmnd that we have a debt to
discharge not only towards our ancestors but also to our postenty. If such a noble
1deal 1s kept before our mental vs1on, we shall see that our naton will grve birth
to great philosophers, statesmen and generals. "II

(Concluded)

References

1 A System ofNatonal Educaton, SABCL, Vol 17, p 209
2 Ibd ,p 210
3 Ibid. p 212
4 Ibd,p 215
5 Ibd
6 The Supramental Manifestation upon Earth, SABCL, Vol 16, p 1
7 Ibd .p 2
8 On Himself, SABCL, Vol 26, p 411
9 The Synthesis ofYoga, SABCL, Vol 20, p 492
10 On Educaton, CWM, Vol 12, p 112
11 Supplement, SABCL, Vol 27, p 67

MRINALINI-DEVI
A TALK

by
NIRODBARAN
in book-form
Price: Rs. 8.00

Available from SABDA Pondicherry-605002




